The Tao (v. Pao) of the Superior Man
K’ung Fu Tzu (v. Khéng Phu T{#)

The Introduction

Traditionally, K’ung Fu Tzu (v. Khong Phu T¥[551-479 BCE]) was credited by the Han-Chipeg,
scholars to have written or edited all the “Five Classics.” Modern scholars have maintained Confuciyg
status of being the “founder” of Confucianism but rejected his authorship or editorship of the Five
Classics. They have now agreed that the only book that contains the thoughts of K’ung Fu Tzy (Master
K'ung) is the Analects, which is one of the Four Books. The Analects was not written by Master K’ung
(v. Khong T{) himself but compiled by his close disciples when they recollected his “‘sayings” after i
death.

The Analects is, therefore, not a philosophical treatise but a collection of the “sayings” of Confuciys
as recollected by his close disciples. How many of these compiled sayings contained the “thoughts” of
Confucius himself? How many of these sayings were actually made by his close disciples but attributed
to their Master? No one knows! To maintain one’s scholarly skepticism on this matter is a good trait of
an intellectually healthy mind.

The Analects can be interpreted to have contained, essentially, a philosophy of life, which maintains
that the “rectification” of the basic human moral values and behaviors is the fundamental prerequisite
for the creation and maintenance of a socially harmonious society. At the foundation of the basic moral
values that Confucius recommends is the moral concept of “jen” (v. nhén), which is variously rendered
into English as “benevolence” or “humaneness” or “humanity.”’ The utmost importance that Confucius
assigns to this moral virtue is testified by the fact that fifty-eight of the 499 chapters of the Analects ar¢
devoted to the discussion of jen (v. nhan) and the word appears 105 times. Morally and theoretically
important as it is for Confucius, but, unfortunately, he provides no philosophical grounding for the
concept itself, due probably to his failure to work out atheory of human nature. This philosophical task
was later taken up by ancient East Asian Confucianist thinkers like Mencius (ca. 371-289 BCE) and
Hsun Tzu (v. Tudn T& [ca. 298-238 BCE]) and Chinese philosophers like the Ch’eng Hao (1032-1083

CE) and Chu Hsi (1130-1200 cE).

The knowledge and personal cultivation of moral values are to become socially operational 3 ¥
basic moral virtues of a person, if and only if, one’s behavior is to be conditioned by the “/i” (V- 1)
Confucius demands it. As a cultural and behavioral concept, /i (v. 18) includes “everything from g
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The Master said, “If the people be led by laws,
and uniformity sought to be given them by
punishments, they will try to avoid the pun-
ishment, but have no sense of shame. If they
be led by virtue, and uniformity sought to be
given them by the rules of propriety, they will
have the sense of shame, and moreover will
become good.” [11.3.1]

The Master said, “At fifteen, I had my mind
bent on learning. At thirty, I stood firm. At
forty, I had no doubts. At fifty, I knew the
decrees of Heaven. At sixty, my ear was an
obedient organ for the reception of truth. At
seventy, I could follow what my heart desired,
without transgressing what was right.”
(IL.4.1-6]

Tsze-kung asked what constituted the supe-
rior man. The Master said, “He acts before
he speaks, and afterwards speaks according
to his actions.” [I1.13]

The Master said, “When I walk along with
two others, they may serve me as my teach-
ers. T will select their good qualities and fol-
low them, their bad qualities and avoid them.”
[VIL.21 ]

- The Master said, “A transmitter and not 2
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::; gl'laSt.er said, “If a man in the morning
ar the right way, he may die in the evening
without regret.” [IV.8]

The Master said, “The mind of the superior
mfln is conversant with righteousness; the
mlpd of the mean man is conversant with
gain.” [IV.16]

The Master said, “Those who are without vir-
tue cannot abide long either in a condition of
poverty and hardship, or in a condition of
enjoyment. The virtuous rest in virtue; the
wise desire virtue.” [IV.2]

The Master said, “Riches and honours are
what men desire. If it cannot be obtained in
the proper way, they should not be held. Pov-
erty and meanness are what men dislike. If it
cannot be obtained in the proper way, they
should not be avoided.” [TV.5.1]

[The Master said,] “If a superior man aban-
dons virtue, how can he fulfill the require-
ments of that name?” [IV.5.2]

[The Master said,] “The superior man does
not, even for the space of a single meal, act
contrary to virtue. In moments of haste, he
cleaves to it. In seasons of danger, he cleaves
to it [IV.5.3]

The Master said, “The superior man thinks
of virtue; the small man thinks of comfort.
The superior man thinks of the sanctions of
Jaw: the small man thinks of favours which

he may receive.’ [Iv.11]

trans., The Chinese Classics, vols. I-1I (London:
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?I'hrsc;: M[;,ster sai(]i, “Respectfulness, without the
rules of propriety [V. 1& (c. li)-ccp], becomes
laborious bustle; carefulness, without the rules
of propriety, becomes timidity; boldness,
without the rules of propriety, becomes rude-
ness.” [VIIL.2.1]
The Master said, “The superior man seeks to
perfect the admirable qualities of men, and
does not seek to perfect their bad qualities.
The mean man does the opposite of this.”
[XI1.16)
The Master said, “The way of the superior
man is threefold, but I am not equal to it. Vir-
tous [v. nhan (c. jen)-ccp], he is free from
anxieties; wise, he is free from perplexities;
bold, he is free from fear” [XIV.30]
The Master said, “What
seeks, is in himself, What
is in others”” [XV.20]
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“Teach them.” [XIII.9.1-4]
Tze-chang asked Confucius about perfect iz
tue [v. nhén (c. jen)-ccp). Confucius said, “To
be able to practice five things everywhes
under heaven constitutes perfect virtue. He
begged to ask what they were, and was told,
“Gravity, generosity of soul, sincerity, ex:
nestness, and kindness. If you are grave, jou
will not be treated with disrespect. If youae
generous, you will win all. If you are sincer
people will repose trust in you. If youat
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K'ung Fu Tzu (v. Khdng Phu T&), The Tao (v. Bao) of the Superior Man

Jain what K’ung Fu Tzu (v. Khén “ : i
i’:ons b fl ::1:1 T{) means by “benevolence” (jen [v. nhan]) and his
Critically Sompar? and contrast the two types of men, the “superior man,” and the “mean [inferior-
ccp] man, .thgt K’ung F."u Tzu (v. Khéng Phu T{) praises and condemns respectively. Using the
Yiian (v. Dichian) doctl.'me_ of Yin-Yang (v. Am-Duohng) bipolarity (in the Yin, the Yang is hidden;
and in the Yang, the Yin is hidden) as your theoretical resource, critically discuss’ whether Confucius’
dualistic characterization of people is true.

Discuss the three main tasks of a Confucian government and make your critical response.

[The Master said,] “Now the man of perfect virtue, wishing to be established himself, seeks also to
establish others; wishing to be enlarged himself, he seeks also to enlarge others.” [V1.28.2]
Discuss the advantages and disadvantages of this Confucian ethic (tao [dao]) and consider whether
we should practice it.

Critically compare and contrast the Confucian tao (v. d20) of the superior man with the Hindu and
Buddhist ethics. Consider also which ethics would produce a more genuine human morality.




