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32 INTRODUCTION

faces the translator. It is indeed what makes de Selincourt’s version
in the Penguin edition much less satisfactory than it otherwise might
be. His English is racy, it reads well, and it is sharp and to the point,
but it entirely fails to convey any part of the conscious mask of He-
rodotus: his use of an inherited way of talking (from Homer) while
treating of something new. The Penguin Herodotus sounds exactly
as though new-minted by a twentieth-century journalist. There are
keen strokes and very little nuance, which is quite false to the Greek
style and to the strange man who is himself so preeminently the
style. Herodotus must sound somewhat literary and whimsical. Still,
he must, even more importantly, be powerful and ditect, because
the history is largely designed for public reading. Very many of his
greatest stories are folklore that must have come straight from the
mouths of local inhabitants and were to find their artistic form of
publication in the mouth of the public reader and for an audience. If
there is one feature an English Herodotus must pass on to us, it is an
air of straightforward impact, especially in the conversations and
speeches. But, paradoxically, it is exactly at those places that the
literary background of Homer is most heavily laid under contribu-
tion. In reminiscences, interventions, and personal notes, the con-
tribution of the writer must again appear direct, almost involuntarily
s0. One of the chief objections to the other current Herodotean
translation, the older version of Rawlinson, is that it is dull and pro-
lix. No one could read it, or listen to it, with surprise or enjoyment.
What I was looking for, then, was an English Herodotus who
speaks not altogether with his own tongue but with echoes of the
tongues of older writers; a powerful eccentric who has made even the
traditional his own, so that we feel that no man but himself could
have originated the phrase, the sentence, the cadence, which is so
often a blend of Homer and himself. That is the ideal; how near this
English Herodotus comes to it the reader will judge for himself.
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Book One

1. 1, Herodotus of Halicarnassus, am here setting forth my his-
tory, that time may not draw the color from what man has brought
into being, nor those great and wonderful deeds, manifested by both
Greeks and barbarians, fail of their report, and, together with all
this, the reason why they fought one another.

The chroniclers among the Persians say that it was the Phoeni-
cians who were the cause of the falling-out; for they came from what
is called the Red Sea’ to our sea, and, having settled in the country
in which they now live, they at once set about long voyages; and
carrying Egyptian and Assyrian freights, they put into other lands,
and among them Argos. At this time Argos excelled all others of
what is now called Hellas. To Argos, then, came the Phoenicians,
and there they put their cargo on display. On the fifth or sixth day
after their arrival, when almost all their goods had been sold off,
there came down to the sea, with many other women, the king’s
daughter; her name—it is the same in both the Greek and Persian
accounts—was lo, and she was the daughter of Inachus. The women
all stood by the stern of the ship and were buying from among the
wares whatever they had most set their hearts on; as they did so, the
Phoenicians let out a great shout and made for them. The most
of the women, they say, escaped, but lo and some others were car-
ried off. The Phoenicians loaded them into their ships and sailed
away to Egypt.

2. That is how, the Persians say, lo came to Egypt (though that
is not how the Greeks tell it), and that was the beginning of the
wrongdoing. After that, say the Persians, certain Greeks, whose
name they cannot declare, put into Tyre in Phoenician country and
carried off the king's daughter, Europa. These must have been Cre-

1. Herodotus' Red (Erythracan) Sea is not our Red Sea (the long strip of
water between Egypt and the Arabian Peninsula). It is, instead, our Indian
Ocean, together with its several gulfs.
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tans. So far, say the Persians, it was tit for tat, but after that the
Greeks were guilty of the second piece of injustice; for they sailed
with a long ship to Aea in Colchis and the river Phasis,? and from
there, when they had done the business on which they came, they
carried off the king's daughter, Medea. The king of the Colchians
sent a herald to Greece to ask for satisfaction for the carrying-off of
his daughter and to demand her return. But the Greeks answered
(this is still the Persian story) that the Persians, on their side, had
not given satisfaction for the carrying-off of Argive lo, and so they
themselves would give none to the Colchians.

3. It was in the next generation after this, as the story goes, that
Alexander,’ the son of Priam, having heard of these deeds, wanted
for himself, too, a wife from Greece by rape and robbery; for he was
certain that he would not have to give satisfaction for it, inasmuch
as the Greeks had not. So he carried off Helen. The Greeks first re-
solved to demand her back, as well as satisfaction for her carrying-
off. But when they did so, the Persians brought against them the rape
of Medea, saying that the Greeks had given no satisfaction for that
nor had surrendered her when asked. Did they now want satisfaction
from others?

4. Up o this point it was only rape on both sides, one from the
other; but from here on, say the Persians, the Greeks were greatly to
blame. For the Greeks, say they, invaded Asia before ever the Per-
sians invaded Europe: “It is the work of unjust men, we think, to
carry off women at all; but once they have been carried off, to take
seriously the avenging of them is the part of fools, as it is che part of
sensible men to pay no heed to the matter: clearly, the women would

not have been carried off had they no mind to be. The Persians say

that they, for their part, made no account of the women carried off
from Asia but that the Greeks, because of a Lacedaemonian woman,
gathered a great army, came straight to Asia, and destroyed the
power of Priam, and from that time forth the Persians regarded the
Greek people as their foes. For the Persians claim, as their own, Asia
and all the barbarian* people who live in it, but Europe and the
Greek people they regard as entirely separate.

2. This is the story of Jason, the Argonauts, and the Golden Fleece.

3. Alexander is the name by which Paris is usually known in Greek literature.

4. Herotodus uses the word “barbarians” in its Greek sense, which is simply
those who by origin and speech are “foreigners,” i.e., non-Greek-speaking.
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5. That is how the Persians say it happened, and it is in the cap-
ture of Troy that they discover the beginning of their enmity toward
the Greeks. But about lo herself the Phicenicians disagree with the

Persiars_ For they say they brought her to Egypt, but not against her

will; she lay, they say, with the ship's captain in Argos, and, when
she found she was pregnant, in shame for her parents she sailed with
the Phoenicians voluntarily, that she might not be discovered.

These are the stories of the Persians and the Phoenicians. For my
part | am not going to say about these matters that they happened
thus or thus, but 1 will set my mark upon that man that | myself
know began unjust acts against the Greeks, and, having so marked
him, 1 will go forward in my account, covering alike the small and
great cities of mankind. For of those that were great in earlier times
most have now become small, and those that were great in my tim;
were small in the time before. Since, then, | know that man’s g
fortune never abides in the same place, I will make mention of bo
alike.

6. Croesus was a Lydian by birth, the son of Alyattes, and ruler
of all the peoples west of the Halys, a river that flows from the south,
between Syria and Paphlagonia, and northward goes out into the sea

called Euxine.? This Croesus was the first of the barbarians of whom

we know who subdued some of the Greeks to the payment of tribute
and made friends of others. He subdued the Ionians, Aeolians, and
Dorians who were in Asia, and he made the Lacedaemonians his
friends. But before Croesus’ rule all the Greeks were free. For the
invasion of Ionia by the Cimmerians, which was elder than Croesus'

“Bar-bar-bar” is presumably the Greek impression of how such unfortunates ex-
pressed themselves instead of with the proper sounds of Greck.

It has been questioned whether the word “barbarian” belongs in the Greek
text at this point. If one includes it, as | have (and as the main MS tradition
seems to require), it would seem to mean that the Great King of Persia differen-
tiated between his Greek and non-Greek subjects. However, both Greeks and
non-Greeks were ruled by the Persian kings in Herodotus' History and, before
them, by Croesus of Lydia. Possibly the text is restricting this distinction, in
Persian thinking, to the Greeks of Europe as distinct from those living in Asia
Minor. It is worth noticing that Herodotus quotes the Persians as considering
Priam an Asiatic. As far as modemn scholarship goes, he was not, but a Greek,

and the war between Greeks and Trojans was a war between two peoples of

Greek origin.
5. The Euxine Sea (also called Pontus) is the Black Sea.
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day, was no subjugation of the cities but a matter of raid and plunder.
7. The sovereignty of Lydia belonged to the Heraclidae® but had
devolved upon the family of Croesus, who were called Mermnadae;
and this is how it happened. There was one Candaules, whom the
Greeks call Mygsilus, the ruler of Sardis and descended from Al-
caeus, the son of Heracles. For Agron, the son of Ninus, the son of
Belus, the son of Alcaeus, was the first of the Heraclidae to be king
of Sardis, and Candaules, the son of Myrsus, was the last. Those
who had been kings of this country before Agron were descendants
?f Lydus, the son of Atys, from whom this whole Lydian region takes
its name; for earlier it was called the land of the Meii. It was by the
Meii that the sons of Heracles were entrusted with the rule in accor-
dance with an oracle; the Heraclidae were bom of a slave girl, be-
,tlonging to lardanus, and Heracles. They held sway for two' and
twenty generations of men, or five hundred and five years, son suc-
ceeding father in the rule, until Candaules, son of Myrsus.
. 8. This Candaules fell in love with his own wife; and because he
was 5o in love, he thought he had in her far the most beautiful of

_ women. So he thought. Now, he had a bodyguard named Gyges, the

son of Dascylus, who was his chief favorite among them. Candaules
used to confide all his most serious concerns to this Gyges, and of
course he was forever overpraising the beauty of his wife’s body to
him. Some time thereafter—for it was fated that Candaules should
0 not thi
credit me when I tell you about the beauty of my wif:;‘l;o:'hi‘::dzzg
men’s ears are duller agents of beli eir eyes. Contrive, then
th?t you see her naked.” The other made outcry against him anc,l
said, “Master, what a sick word is this you have spoken, in bidding
:;:d:ook upon myl mistredss £ ith the laying-aside of her

es, 2. woman lays aside the respect that is hers! Many are the
fine things discov old, and among them this Zne, that
.each should look upon his own, only. Indeed beliege that your wife
is the most beautiful of all women, and I beg of you not to demand of
me what is unlawful.”

9. With these words he would have fought him off, being i

dread lest some evil should come to himself oil: of these thing:;gb::

6. The ending -idae means “sons of,” here “sons of Heracles.”

Y
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the other answered him and said: “Be of good heart, Gyges, and fear
neither myself, lest I might suggest this as a trial of you, nor yet my
wife, that some hurt might befall you from her. For my own part |
will contrive it entirely that she will not know she has been seen by
you. For 1 will place you in the room where we sleep, behind the
open door. After my coming-in, my wife too will come to her bed.
There is a chair that stands near the entrance. On this she will lay
her clothes, one by one, as she takes them off and 50 will gi u

i iew_her. But when she goes from the chair to the bed
and you are behind her, let you heed then that she does not see you
as you go through the door.”

10. Inasmuch, then, as Gyges was unable to avoid it, he was
ready. Candaules, when he judged the hour to retire had come, led
Gyges into his bedroom; and afterwards his wife, too, came in at
once; and, as she came in and laid her clothes aside, Gyges viewed
her. When she went to the bed and Gyges was behind her, he
slipped out—but the woman saw him as he was going through the
door. She understood then what had been done by her husband; and
though she was so shamed, she raised no outcry nor let on to have
understood, having in mind to take punishment on Candaules. For
among the Lydians and indeed among the generality of the barbar-
ians, for even a man to be seen naked is an occasion of great shame.

11. So for that time she showed nothing but held her peace. But
when the day dawned, she made ready such of her household ser-
vants as she saw were most loyal to her and sent for Gyges. He gave
never a thought to her knowing anything of what had happened and
came on her summons, since he had been wont before this, also, to
come in attendance whenever the queen should call him. As Gyges
appeared, the woman said to him: “Gyges, there are two roads be-
fore you, and 1 give you your choice which you will travel. Either
you kill Candaules and take me and the kingship of the Lydians, or
you must yourself die straightway, as you are, that you may not, in
days to come, obey Candaules in everything and lock on what vou
ought not. For either he that contrived this must die or you, who

Kave viewed me naked and done what is not lawful.” For a while
Gyges was in amazement at her words; but then he besought her not
to bind him in the necessity of such a choice. But he did not per-
suade her—only saw that necessity truly lay before him: either to
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kill his master or himself be killed by others. So he chose his own

survival. Then he spoke to her and asked her further: “Since you

force me to kill my master, all unwilling, let me hear from you in

what way we shall attack him.” She answered and said: “The attack

on him shall be made from the self-same place whence he showed

}t:u: to you naked, and it is when he is sleeping that you shall attack
im.”

12. So they prepared their plot, and, as night came on—for
there was no going back for Gyges, nor any riddance of the matter
but that either himself or Candaules must die—he followed the
woman into the bedroom. She gave him a dagger and hid him be-
hind the very door. And after that, as Candaules was taking his rest,
Gyges slipped out and killed him, and so it was that he, Gyges,
WﬂkMAmbilo&m of Paros, who
ived at the same time, made mention of him in a poem of iambic
trimeters.

13. He had, indeed, the kingship, and it was strengthened by an
oracle from Delphi. For when the Lydians made a great to-do about
what had happened to Candaules and were in arms about it, the
conspirators who were with Gyges came to an agreement with the
rest of the Lydians that if the oracle should proclaim him king of
Lydia, he should indeed be king; if it should not, he should hand
back the power to the Heraclids. The oracle gave its answer, and so
Gyges gained his kingship. But this much the Pythia said: that the
Heraclids should yet hav n a descendant of Gyges in

h ration. But of this word neither the Lydians nor their
kings made any account until it was fulfilled.

14. Thus it was that the Mermnadae gained the sovereignty and
despoiled the Heraclids, and Gyges, when he became king, sent off
dedicatory offerings to Delphi, and not a few at that. For of all the
dedications of silver, the most of them in Delphi are his; and apart
from the silver lie dedicated a vast deal of gold, including what is
most worth remembering, six golden bowls. These stand in the trea-
sure house of the Corinthians and weigh thirty talents.” Though,
truly spoken, it is not the treasure house of the commonalty of the
Corinthians but that of Cypselus, the son of Eétion. This Gyges was

9. For a discussion of Greek weights and measures, see the end notes at the

back of the book.
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the first of the barbarians of whom we know who dedicated objects
at Delphi—the first, that is, after Midas, the son of Gordias, king of
Phrygia. For Midas, too, dedicated his royal throne on which he sat
and gave judgment, and this indeed is a marvel to see. The throne
stands where Gyges' bowls stand. This gold and the silver that Gyges
dedicated have been given the name Gygian by the Delphians, after
him that dedicated them.

15. When Gyges became king, he, like others, invaded the coun-
try of Miletus and Smyma, and he captured the city of Colophon.
However, no other great deed was done by him, although he reigned
thirty-eight years, and so we will pass him by with just such mention
as we have made.® But | will speak of Ardys, his son, who became
king after him. This man captured Priene and invaded the country
of Miletus, and it was when he held power over Sardis that the Cim-
merians, who had been driven out of their usual haunts by the no-
mad Scythians, came into Asia and took all of Sardis except the
citadel.

16. When Ardys had reigned forty-nine years, his son Sadyattes
succeeded him and reigned twelve, and then Alyattes, Sadyattes’
son. It was Alyattes who made war upon Cyaxares, the descendant
of Deioces, and the Medes, and he who chased the Cimmerians out
of Asia and who took Smyrna, which had been colonized from Colo-
phon, and who invaded Clazomenae. But from these last people he
came back not at all as he would have chosen, for he suffered a great
disaster there. Of all the other deeds in his reign, these that I will
now tell you are the most worth recording.

17. He made war on the Milesians, having inherited this war
from his father. He invaded and attacked Miletus in this way: as
soon as the com was ripe, he invaded the country; he would march
in to the music of pipes and harps and flutes, treble and bass, and as
often as he came into Milesian territory he would cast down no
houses in the countryside, nor would he burn any or wrench the
doors off, but let all stand in its place; but the trees and the crops of
the land he would destroy and so home with him again. For the
people of Miletus were in possession of the sea, and so there was no
blockading them with his army. But the Lydian did not destroy the
houses—and why was this? So that the people of Miletus might

8. Gyges ruled from 678 to 652 B.C.
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have somewhere as a base from which to sow their land and work it
and he might have something of their working to destroy when he
invaded.

18. In this manner he made war for eleven years, and in that
time there happened to the people of Miletus two great reverses, one
when they fought in their own country, at Limeneion, and one in
the plain of the Maeander. For six of the eleven years of this war it
was Sadyattes, the son of Ardys, who was king of Lydia, and it was
he who invaded the country of Miletus. For it was Sadyattes who
had begun the war. But for the five years that followed the six, it was
Alyattes, the son of Sadyattes, who made the war, having, as | said
before, inherited it. For having had it from his father, he carried it
on very fiercely, and none of the lonians, save only the Chians,
lightened the burdens of the war by sharing it with the Milesians.
By helping, the Chians were repaying like for like, for in former
days the Milesians had helped them in their fight against the
Erythraeans. 7

19. In the twelfth year, when the corn crop was being fired by his
army, the following thing happened: as soon as the com caught fire,
the fire, driven hard by the wind, caught the temple of Athena
called Athena of Assesos, and the temple, when it caught fire,
burned to the ground. At the time no account was taken of it, but
afterwards, when the army came back to Sardis, Alyattes fell sick.
As his sickness lasted somewhat long, Alyattes sent a delegation w0
Delphi, either through someone’s counseling or because of some
thought of his own, to inquire of the god about his illness. And
when the messengers came to Delphi, the Pythia declared that
she would give no oracle to them until they rebuilt the temple
of Athena, which they had bumed in that country of Miletus at
Assesos.

20. So much I know, for | heard from the Delphians that this was
how it was. But the Milesians add this besides, that Periander, the
son of Cypselus, sent a messenger to Thrasybulus, who was then
prince of Miletus® and his very close friend, telling him of the oracle
that he had heard had been given to Alyattes, so that with fore-

9. The Greek here reads “tyrant of Miletus.” For Herodotus, “tyrant” means
simply a ruler, sometimes despotic and dictatorial, sometimes exerting power in-
side an existing constitutional system but having no traditional, and rarely any
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knowledge of it Thrasybulus might lay his plans with respect to
whatever faced him.

21. That, then, is how the Milesians say it happened. Now
Alyattes, as soon as he got his reply from Delphi, straightway sent a
herald to Miletus, being wishful to make a truce with Thrasybulus
and the people of Miletus for whatever length of time it would take
to rebuild the temple. His envoy went his way to Miletus. But
Thrasybulus knew exactly the whole story in advance and knew
what Alyattes was going to do. So he contrived as follows: he col-
lected into the marketplace all the com there was in the city, both
his own and that of private persons, and gave an order to the Mile-
sians that at a sign from himself they should all drink and be merry
in revelry one with another.

22. Thrasybulus did this and gave these orders with a purpose:
that the herald from Sardis, seeing a great store of comn heaped up
and all the people enjoying themselves, should so report of the
matter to Alyattes; and this indeed was what happened. When the
herald had seen, and had given Thrasybulus the message his Lydian
master had bidden him give, he went back to Sardis; and, as I learn,
it was because of this matter, and nothing else, that the reconcilia-
tion between Thrasybulus and Alyattes took place. For Alyattes had
believed that the scantiness of corn was severe in Miletus and that
the people were forced to the extremity of distress; but when the
herald returned from Miletus, he heard a story the very opposite of
what he had looked for. Therefore, the reconciliation was made
on terms: that the two pri uld be guest-friends and allies,
one with the other; and Alyattes built not one but two temples to
Athena of Assesos, and he himself recovered from his sickness. So
this is the story of Alyattes’ war against Thrasybulus and the people
of Miletus.

23. The Periander who gave Thrasybulus notice of the oracle was

hereditary, claim on it. He is a figure very similar to the present-day rulers of
some South American states. But “tyrant” does not necessarily mean to Herodo-
tus, and perhaps not to most of his contemporaries, a ruler who was harsh or
cruel, although later in the fifth century that sense is almost invariably implied.
Under these circumstances | have usually translated the Greek word tyrannos by
the neutral and vague word “prince,” as it might occur in Machiavelli. Occa-
sionally it becomes necessary to substitute for it the rendering “despot.”
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the son of Cypselus and was himself prince of Corinth. It was to
him, say the Corinthians (with the agreement of the people of
Lesbos), dmmx_e_gr%mrﬂerm‘__,_,_ﬂ”ﬂ_slifﬁﬁpfned—! mean,
the safe cariiage of Arion of Methymna on a dolphin’s back to
Taenarum. Arion was second to none of all the lyre-players of his
time and was also the first man we know of to compose and name the
dithyramb* and produce it in Corinth.

24. Arion, they say, who was spending the greater part of his
time at the court of Periander, was seized with a longing to sail to
Italy and Sicily; but when he had made a great deal of money there,
he wanted to come home to Corinth. So he set sail from Tarentum,
and, as he trusted no people more than Corinthians, he hired a boat
of men of Corinth. But when they were out to sea, those Corin-
thians plotted to throw Arion overboard and take his money. When
he understood what they would be at, he begged for his life at the
sacrifice of the money. However, he could not prevail on them, and
they, who were his ferrymen, bade him either kill himself—that he
might have a grave when he was landed—or straightway jump into
the sea. So, penned in helplessness, Arion besought them, since
they were so determined, to stand by and watch him while he sang,
standing with all his gear on him" on the poop deck of the ship; he
promised, once he had sung, to make away with himself. They for
their part thought what a pleasure it would be for them to hear the
greatest singer in the world, and so they retreated from the stern of
the boat to amidships. He put on all his gear, took his lyre in his
hand, and taking his stance on the poop went through the High
Shrill Song," and, when it was finished, cast himself into the sea,

10. The dithyramb was a perfformance in which a chorus danced and sang to
the accompanimeng of a lyre. The term here rendered “produce” is literally
“teach,” because the poet (in this case, anyway) “taught” the chorus how to
render his verses and the dances that accompanied them. The same word
“reach” is used of Athenian tragedies when they were “produced” for the great
festivals.

11. Apparently singers, or perhaps festival performers other than regular
actors (who had their own kind of costumes and masks), wore very formal robes
and possibly some sort of garland on the head. The point of this in the story
would seem to be the encumbrance with which Arion loaded himself for his leap
into the sea and also the consequent effectiveness of his appearance before the
pirates in their later encounter.

12. A special and well-known song in honor of Apollo.

r
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just as he was, with all his gear. Away they sailed to Corinth; but,
says the tale, a dolphin picked Arion up on his back and brought
him back to Taenarum. He disembarked from the dolphin and went
to Corinth (with all his gear) and, on his coming, told all that had
happened him. Periander—for he didn't believe him—held Arion
under guard, suffering him to go nowhere else at all, and kept vigi-
lant watch for his ferrymen. When they came, they were summoned
to his presence and asked if they had any news of Arion. Yes, they
said, he must be safe somewhere in ltaly, since they had left him
prospering in Tarentum. At that moment Arion appeared before
them just as he was when he had leaped into the sea; whereupon
they, in their utter confusion, were unable to deny what was brought
home to them. This is what the Corinthians and Lesbians say, and
there is at Taenerum a small dedicatory offering of Arion, made of
bronze and figuring a man riding upon a dolphin.

25. So Alyattes the Lydian had carried on his war against the
people of Miletus, and thereafter he died, having reigned fifty-seven
years. The time he escaped from his sickness, he made a dedication
at Delphi, being the second of his house to do so; this one was a
large silver mixing bowl with a stand beneath it of welded iron—a
thing well worth the seeing even among all the dedicatory gifts at
Delphi; it was the work of Glaucus of Chios, who was the only man
in the world by whom the welding of iron was discovered.

26. On Alyattes' death, Croesus, the son of Alyattes, succeeded
to the kingdom, " being then thirty-five years old; and the first of the
Greeks he attacked were the people of Ephesus. Then the Ephesians,
being besieged by him, dedicated their city to Artemis by fastening a
rope from her temple to their city wall. The distance between the
old city, which is what was then being besieged, and the temple was
seven stades.™ The Ephesians were the first whom Croesus attacked,
but afterwards he set upon each of the lonian and Aeolian cities in
turn, bringing different charges against them. When he was able to
find greater grounds of complaint, he brought forward these, but
against some of the cities, just the same, he advanced other offenses,
though they were indeed very slight.

27. When, then, the Greeks in Asia had been subdued to the

13. Croesus' reign began in 560 B.C.
14. Nearly a mile.
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payment of tribute, Croesus thereafter designed to build ships for
himself and attack the people of the islands; but when everything
was ready for the shipbuilding, something happened; some say it was
Bias of Priene who came to Sardis, others that it was Pittacus of
Mitylene; but of one of these, on his coming to Sardis, Croesus
made inquiry—“What news in Greece?”’—and it was what this man
said that stopped the shipbuilding. “Sir,” he answered, “the islanders
are buying up ten thousand horses, as they have in mind to make a
campaign on Sardis and yourself.” Croesus imagined that he spoke
seriously and said, “Would that the gods would put this idea into
their heads: that islanders should come against the sons of the Lydi-
ans with horses!” Whereat the other answered him, “Sir, you seem
to me to pray very earnestly that you might catch the islanders riding
horses on the mainland, and your hope in this matter is very reason-
able. But do you believe that the islanders, since they have heard
that you are to build ships against them, have any other matter for
prayer than that they will catch the Lydians at sea and so take ven-
geance on yourself, in requital for the Greeks that live on the main-
land, whom you have made slaves of and hold as such?” Croesus was
extraordinarily pleased with the turn of the answer, and since he
thought that the man spoke aptly, he hearkened to him and gave
over his shipbuilding; and so Croesus made a guest-friendship with
the lonians who live on the islands.

28. As time wore on, almost all were subdued who lived west of
the river Halys; for except for the Cilicians and Lycians, Croesus
subdued and held all the rest in his power. These were: Lydians,
Phrygians, Mysians, Mariandynians, Chalybes, Paphlagonians,
Thynians and Bithynians (these two are Thracians), Carians, lo-
nians, Dorians, Aeolians, and Pamphylians. All these were subju-
gated, and Croesus annexed them to his own Lydians. So Sardis was
at the height of its wealth.

29. To Sardis, then, all the teachers of learning'® who lived at
that time came from all over Greece; they came to Sardis on their

15. The Greek word here, sophistai, was later to win a derogatory sense,
when a “sophist” was one who taught for hire and was given to fallacious argu-
ment. Here it has only its carlier meaning, “one who secks for sophia [wis-
dom]"—a kind of self-chosen seeker, from whom one might perhaps, as a favor,
learn some of the fruits of that wisdom.
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several occasions; and, of course, there came also Sol
At the bidding of the Athenians he had made laws for them, and
then he went abroad for ten years, saying, indeed, that he traveled
for sight-seeing but really that he might not be forced to abrogate
any of the laws he had laid down; of themselves, the Athenians
could not do so, since they had bound themselves by great oaths that
for ten years they would live under whatever laws Solon would
enact.'®

30. This, then, was the reason—though of course there was also
the sight-seej that brought Solon to Egypt to the court of Prince
Amasis and eventually to Sardis to Croesus. When he came there,
he was entertained by Croesus in his palace, and on the third or
fourth day after his arrival the servants, on Croesus’ orders, took
Solon round the stores of treasures and showed them to him in all
their greatness and richness. When he had seen them all and consid-
ered them, Croesus, as the opportunity came, put this question to
Solon: “My friend from Athens, great talk of you has come to my
ears, of your wisdom and your traveling; they say you have traveled
over much of the world, for the sake of what you can see in it, in
your pursuit of knowledge. So now, a longing overcomes me to ask
you whether, of all men, there is one you have seen as the most
blessed of all.” He put this question never doubting but that he him-
self was the most blessed. But Solon flattered not a whit but in his
answer followed the very truth. He said, “Sir, Tellus the Athenian.”
Croesus was bewildered at this but pursued his question with insis-
tence. “And in virtue of what is it that you judge Tellus to be most
blessed?” Solon said: “In the first place, Tellus' city was in good state
when he had sons—good and beautiful they were—and he saw chil-
dren in tun bom to all of them, and all surviving. Secondly, when
he himself had come prosperously to a moment of his life—that is,
prosperously as it counts with us—he had, besides, an ending for it
that was most glorious: in a bartle between the Athenians and their
neighbors in Eleusis he made a sally, routed the enemy, and died
splendidly, and the Athenians gave him a public funeral where he
fell and so honored him greatly.”

31. Solon led on Croesus by what he said of Tellus when he

16. Solon’s reforms date from his archonship at Athens in 5904-593.
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spoke of his many blessings, so Croesus went further in his question-
ing and wanted to know whom Solon had seen as second most
blessed after the first, for he certainly thought that he himself would
win the second prize at least. But Solon answered him and said:
“Cleobis and Biton. They were men of Argive race and had a suff-
ciency of livelihood and, besides, a strength of body such as 1 shall
show; they were both of them prize-winning athletes, and the fol-
lowing story is told of them as well. There was a feast of Hera at
hand for the Argives, and their mother needs must ride to the
temple; but the oxen did not come from the fields at the right mo-
ment. The young men, being pressed by lack of time, harnessed
themselves beneath the yoke and pulled the wagon with their
mother riding on it; forty-five stades they completed on their jour-
\ ney and arrived at the temple. When they had done that and had
been seen by all the assembly, there came upon them the best end of
a life, and in them the god showed thoroughly how much better it is
or a man to be dead than to be alive."” For the Argive men came
and stood around the young men, congratulating them on their
strength, and the women congratulated the mother on the fine sons
she had; and the mother, in her great joy at what was said and done,
stood right in front of the statue and there prayed for Cleobis and
Biton, her own sons, who had honored her so signally, that the god-
dess should give them whatsoever is best for a man to win. After that
m sacrificed and banqueted and laid them down
to sleep in the temple where they were; they never rose more, but
that was the end in which they were held. The Argives made statues
of them and dedicated them at Delphi, as of two men who were the
best of all.”

32. So Solon assigned his second prize in happiness to these
men; but Croesus was sharply provoked and said: “My Athenian

17. Thave translated the two verbs (perfect and present infinitives) as | have
(and not as "It is better to die than to live”) because for Herodotus death is not a
condition. A Christian might say that our condition after death is better than in
this life, but what Solon is after is that, if you are dead, at least the risks of
trouble are over. Hence to have the last settlement when you are lavishly win-
ning, with all the assets of youth, beauty, and strength in the moment of wi-
umph on your side, is the supreme gift, while to go on living is to go on being
continually at risk.
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friend, is the happiness that is mine so entirely set at naught by you
that you do not make me the equal of even private men?” Solon an-
swered: “Croesus, you asked me, who know that the Divine is alto-
gether jealous and prone to trouble us, and you asked me about hu-
man inatters. In the whole length of time there is much to see that
one would rather not see—and much to suffer likewise. 1 put the
boundary of human life at seventy years. These seventy years have
twenty-five thousand two hundred days, not counting the inter-
calary month;"® but if every other year be lengthened by a month so
that the seasons come out right, these intercalary months in seventy
years will be thirty-five, and the days for these months ten hundred
and fifty. So_that all the days of a man’s life are twenty-six thousand
two hundred and fifty; of all those days not one brings to him any-
thing exactly the same as another, So, Croesus, man is entirely what
befalls him. To me it is clear that you are very rich, and clear that
you are the king of many men; but the thing that you asked me 1
cannot say of you yet, until | hear thar yan have brought your life to
an_end well. For he that is greatly rich is not more blessed than he
that has enough for the day unless fortune so attend upon him that
he ends his life well, having all those fine things still with him.
Moreover, many very rich men are unblessed, and many who have a
moderate competence are fortunate. Now he that is greatly rich but
is unblessed has an advantage over the lucky man in two respects
only; but the latter has an advantage over the rich and unblessed in
many. The rich and unblessed man is better able to accomplish his
every desire and to support such great visitation of evil as shall befall
him. But the moderately rich and lucky man wins over the other in
these ways: true, he is not equally able to support both the visitation
of evil and and his own desire, but his good fortune tumns these aside
from him; he is uncrippled and healthy, without evils to aflict him,
and wi ren and ood looks. If, in addition to all this, he
shall end an you seek who is worthy
to be called blessed; but wait till he is dead to call him so, and till

then call him not blessed but lucky.”

18. The intercalary month was the Greek substitute for our leap year.

19. For the subtle nuances of meaning that Herodotus brings to this discus-
sion of “blessedness” or “happiness” (nuances embedded in the Greek terms he
employs), see the end note to this passage.
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“Of course, it is impossible for one who is human to have all the
good things together, just as there is no one country that is sufficient
of itself to provide all good things for itself; but it has one thing and
not another, and the country that has the most is best. So no single
person is self-sufficient; he has one thing and lacks another. But
whoso possesses most of them, continuously, and then ends his life
gracefully, he, my lord, may justly win this name you seek—at least
in my judgment. But one must look always at the end of every-
thing—how it will come out finally. For to many the god has shown
a glimpse of blessedness only to extirpate them in the end.”

33. That was what Solon said, and he did not please Croesus at
all; so the prince sent him away, making no further account of him,
thinking him assuredly a stupid man who would let by present goods
and bid him look to the end of every matter.

34. After Solon was gone, a great visitation of evil from the god
laid hold of Croesus, and one may guess that it was because he
thought he was of all mankind the most blessed. Lo, as he lay sleep-
ing, a dream stood over him and declared to him the very truth of
the evils that were to befall his son. Croesus had two sons, the one
of them quite undone, inasmuch as he was deaf and dumb; but the
other was far the first young man of his age; his name was Atys.
It was concerning this Atys that the dream communicated with
Croesus, namely, that he should have him stricken by an iron spear-
point. When Croesus woke up and considered with himself the
dream’s message, he was in terror of it and married his son to a wife,
and besides, although the young man had been wont to captain the
Lydians, he now would send him nowhere on any such business.
And as for the javelins and spears and all such things as men use in
war, he conveyed all these out of the men'’s halls and piled them in
the chambers lest any of them, as they hung on the walls, might
chance to fall on his son.

35. Now when Croesus had in hand the marriage of his son,
there came to Sardis a man_in the grip of calamity, his hands full of
impurity. He was a Phrygian by race and of the royal family. This
man came forward into the house of Croesus and begged to win pu-
rification of Croesus after the customs of that country. So Croesus
purified him. (The manner of purification is the same for the Lydians
and the Greeks.) After he had performed the due rites, Croesus
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asked him where he came from and who he was, in these words: *Sir,
who are you?! And from where in Phrygia have you come, that you
have become a suppliant at my hearth? What man or woman have
you killed?” He answered him: “King, | am the son of Gordias, the
son of Midas, and men call me Adrastus; and _irt_is’mmgthﬂlhave
killed, and 1 did it unwittingly. 1 come before you having been
driven out by my father and having had my all taken from me.”
Croesus answered him and said: “Friends are they from whom you
spring, and it is to friends also that you have come. While you
remain in my house, you will lack for nothing. As for your calam-
ity, that you must bear as lightly as you may, for so it will be best
for you.”

36. So he had his daily living in Croesus’ house. In that same
time, on the Mysian Olympus, there appeared a boar, a great brute
indeed. He made his headquarters in that mountain and would issue
from it and ravage the tilled fields of the Mysians. Time and again
the Mysians went against him but failed to do him hurt; rather, in-
deed, the suffering was on their side. So, at last, messengers of the
Mysians came to Croesus and said: “King, the greatest brute of a wild
boar has appeared in our country, and he is destroying our fields. We
have sought to kill him, but we cannot. Now, therefore, we beg of
you to send with us your son and bands of chosen young men and
hounds, that we may drive the boar out of the land.” That was what
they asked. But Croesus, being mindful of the dream, spoke to them
thus: “As to my son, speak of him no more. I will not send him with
you. He is but newly married, and that is all his present care. But for
the chosen Lydians and all the hunt establishment, that I will send
with you and straitly order those who go to show the utmost zeal in
helping you drive the beast out of the land.”

37. Those were his words, and the Mysians were content with
them. But just then there came in the son of Croesus, having heard
what the Mysians requested. When Croesus refused to send the boy
with them, he said to him: “Father, before this, the fairest and
noblest achievements of our family were going to wars and to hunts
and finding renown there. Now you have debarred me from both,
though I am sure you cannot detect in me either cowardice or want
of spirit. With what eyes can 1 show myself, going to and from the
marketplace? What kind of man will | appear to be to my fellow
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countrymen?! What to my newly married wife? What sort of man
will she think she is living with? Either let me go to the hunt, or let
your words convince me that this action of yours is for the best.”

38. Croesus answered him: “My son, it is not cowardice or any-
thing ugly that | have spied in you that makes me do this but because
of a dream vision, which stood by me and declared to me that you

would be short-lived. You will die, it said, by an iron spear. So be-
cause of this vision | hastened your marriage and will not send you
on this present. business, guarding how 1 may possibly steal you
through, for my lifetime at least. For you are the only son | have; as
to the other, since his hearing is utterly destroyed, I count him as
being no son to me."”

39. The young man answered and said: “Eather, you are not at all
to blame for guarding me, since you have seen such a vision. But it is
just that 1 should tell you what you do not understand and how the
dream has escaped you. You say the dream declares I shall die by an
iron spearpoint. What hands has a boar? Where is there the iron
spearpoint you fear? Now, if the dream had said 1 should die by a
wooth or anything else that fits this beast, you might well do what
you are doing. But no, it was a spearpoint. Since, then, our fight is
not with men, let me go.”

40. Croesus answered: “My son, somehow you overcome my
judgment in your reading of the dream, and being so overcome I
yield to you and will change my resolve. 1 will send you on this
hunt.”

41. Having said that, Croesus summoned to him the Phrygian,
Adrastus; and when he came, he said to him: “Adrastus, 1 purified
you when you were smitten by an ugly calamity; but I am not taunt-
ing you with that. 1 took you into my house and have supported you
altogether. Now then, since you owe me something—1 mean the
returning of good for my good to you—I would like to send you as
my son's guardian when he goes to this hunt, lest on the way some

villains of robbers set upon you both, to your hurt. Besides, you
yourself ought to go to where brave deeds will cover you with the
brightness of glory- That is what comes to you from your own father,
and, besides, you are yourself a strong young man.”

42. Adrastus answered: “King, were it not that you asked me, 1
would not go to any such sport. It is not fit that someone loaded with
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such a calamity as mine should go among his fellows who are forwu-
nate. Nor have | any such wish myself, and on many grounds 1 would
have refused. But since you are eager for it, and I should surely grat-
ify you—for indeed I owe you good for good—1 am ready to do this.
As for your son, whom you so urgently would have me guard, you
may look to see him come back scatheless as far as this guardian is
concerned.”

43. Those were the words with which he answered Croesus.
Thereafter they went their way, equipped with the chosen bands of
young men and the hounds. Coming to the mountain of Olympus,
they searched for the beast, and, having found him, they ringed him
round and shot javelins at him. Then the guest-friend, he that had
been purified of his bloodguilt, that was called Adrastus, cast his
spear at the boar and missed him, but struck the son of Croesus. So
the son died, struck by the point of the spear, fulfilling the declara-
tion of the dream. And one ran to Croesus to tell him what had
happened. This man came to Sardis and told him of the fight and
the fate of his son.

44- Croesus was in agony for his son's death and made the more
of it because he that had killed him was the one whom he himself
had purified of bloodguilt. In his great sorrow for what had befallen,
he cried upon Zeus the Purifier, calling him to witness what he had
suffered at the hands of his guest-friend.” He called also on Zeus of
the Hearth and Zeus of Comradeship (it was the same god he named

20. The Greeks felt very strongly about the telationship between xenoi, or
“guest-friends.” This was a relationship entered into with a person of another
country {xenos means “stranger” or “foreigner” as well as “guest-friend"), usually
after an encounter as guest or host. Ideally, the two divided a bone, and each
kept his part. The original pair of friends or their descendants matched these
tokens {symbola, “‘things united™) to verify the truth and meaning of the experi-
ence they shared. The alienness of the guest-friend was overcome by emotion or
by the feeling of obligation. To betray a xenos—for example, to surrender him to
enemies of pursuers—was a vile act. Indeed, the xenos stood under the protec-
tion of Zeus Xenios, god of hospitality and protector of strangers and suppliants.

Guest-friendship could also bind two countries. Such is the situation in
chapter 22, above, where Alyattes and Thrasybulus become xenoi as heads of
state rather than as individuals, and in chapter 27, where Croesus enters into
guest-friendship with the lonian islanders.

Finally, in foreign countries a national of another country usually had the
protection of a proxenos, which means “one who stands in the stead of a xenos.”
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50. After that, Croesus set about propitiating the god at Delphi
with great sacrifices; in all, of sacrificial animals he offered up three
thousand of each kind, and couches overlaid with gold and silver,
and golden goblets and purple cloaks and chitons—he made a great
heap of all these and burned them, expecting that thereby he would
be likelier to win the favor of the god; besides this, he bade all the
Lydians sacrifice to the god whatever each could. When the sacrifice
was over, he melted down a vast deal of gold and made out of it in-
gots, on the long side six palms’ length, on the short side three, and
in height one palm.? The number of these ingots was one hundred
seventeen, of which four were of refined gold, each weighing two
and a half talents; the rest were of white gold,” and each weighed
two talents. He had made for him also an image of a lion, of refined
gold, which weighed ten talents. This lion, when the temple at
Delphi burned down, fell from the ingots on which it stood and now
lies in the treasure house of the Corinthians; it now weighs only six
and a half talents, for three and a half talents melted off it.

51. When Croesus had completed all these things, he sent them
off to Delphi and other things with them: two immensely great mix-
ing bowls, of gold and of silver, whereof the golden one stood to the
right as you enter the temple, the silver one to the left. These also
were moved about the time of the temple's burning. The gold one
now rests in the treasure house of the people of Clazomenae, and it
weighs eight and a half talents and twelve minae. The silver one is
in the corner of the forecourt of the temple; it can hold six hundred
amphorae and is used as a mixing bowl by the Delphians at the
Theophania.? The Delphians say that it is the work of Theodorus of
Samos, and | think it is; certainly it is not an everyday work of art.
Croesus also sent four silver jars, which stand in the treasure house

21. A “palm” is four fingers’ breadth, and the commentators say that it was
taken as some four inches, exactly as “hand” is used in measuring horses today,
for the “hand” is also four inches.

22. Le., of gold alloyed with silver.

23. An amphora was a ceramic jar for storing liquids—here, wine. The
Gireeks did not drink their wine straight; hence the mixing bowl (kratér), in
which water and wine were blended. Since the amphora as a term of liquid mea-
sure is nine gallons, the bowl that Croesus sent to Delphi was indeed “immensely
great.” The Theophania was the festival at Delphi, held in the spring, to cele-
brate the reappearance of the sun god, Apollo.
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of the Corinthians, and he dedicated as well two sprinkling bowls,
one of gold and one of silver. On the gold one is an inscription
where the Lacedaemonians say that it is their dedicatory offering.
%ﬁg this, too, is the offering of Croesus, and it was one of
the Delphians who put that inscription on it because he wanted to
win the favor of the Lacedaemonians; I know his name but will not
mention it. However, there is a statue of a boy, the Watér running
through his hand, which is a gift of the Lacedaemonians, but neither
of the sprinklers is. There were many other unsigned gifts that
Croesus sent with these, including certain circular silver castings.
There was also the image of a woman three cubits high, made of
gold; the Delphians say it is the likeness of her that was Croesus’
baker. And, in addition to all these, Croesus dedicated the neck-
laces from his wife’s neck, and her girdles.

52. These are what Croesus sent to Delphi; but to Amphiaraus,
because he knew his virtue and what happened him, he made a dedi-
cation of a shield altogether of gold, and a spear of solid gold, the
shaft and point alike made of gold. And till my day these were both
still deposited at Thebes, in the Theban temple of Ismenian Apollo.

53. On those of the Lydians who were to bring these gifts to the
shrines Croesus laid command that they should ask the oracles:
“Shall Croesus make war on the Persians, and shall he take to him-
self any allied force?” When the Lydians came to where they were
sent and dedicated the offerings, they consulted the oracles, saying:
“Croesus, king of the Lydians and of other nations, inasmuch as he
has come to think that these are the only oracles among mankind,
has sent to you gifts worthy of your discoveries; so now it is you he
asks if he should make war upon the Persians and if he should take to
himself any allied force.” That was their question; and the judgment
of both oracles came out the same, declaring to Croesus that if he
made war on the Persians he would destroy a mighty empire; and
they advised him to find out which were the most powerful of the
Greek peoples and make them his friends.

54. When Croesus heard the answers that were returned to him
from the god, he was exceedingly pleased at the oracles, expecting of
a certainty that he would destroy the kingdom of Cyrus; and he sent
to Delphi and paid a fee to the Delphians at two gold staters a man
(having found out their number by inquiry). The Delphians in re-
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turn gave Croesus and the Lydians the right of primacy of consulta-
tion of the oracle, remission of all charges, and the best seats at the
festivals; and, moreover, anyone of the Lydians who chose to might
become a Delphic citizen for all time to come.

55. So Croesus, having paid this fee to the Delphians, consulted
them a third time; for since he had found very truth in the oracle, he
was for using it to the fullest. His consultation was now the guestion:
Would his monarchy last long? Whereupon the Pythia gave the fol-
lowing answer:

Whenever a mule shall become sovereign king of the
Medians,

then, Lydian Delicate-Foot, flee by the stone-strewn Hermus,

flee, and think not to stand fast, nor shame to be chicken-
hearted.

56. When these words came to Croesus, he was most delighted
of all; for he thought that a mule would surely never become king of
the Medians instead of a man, and so neither he himself nor his issue
would ever be deprived of the power. After that he took thought and
inquired M%M that he should
win, besides, to be his friends. And In his inquiry Re found out that
the Lacedaemonians and the Athenians were preeminent, the
Lacedaemonians of the Doric race, the Athenians of the Ionic. For
these had been the'butstanding races from the olden time, the one
Pelasgian and the other Hellenic. The Pelasgian has never yet
moved out of its land, but the Hellenic has wandered exceedingly.
For in the time of King Deucalion the Hellenes inhabited the land of
Phthia, and in that of King Dorus, son of Hellen, they lived beneath
Ossa and Olympus in what was then called Histiaean country; they

*1 were driven from there by the Cadmeans and then lived in Pindus,

. in the land called Macednus. Then again they resettled to Dryopis,

and from Dryopis, you see, they came to the Peloponnesus and were
called Dorians.

57. But what language the Pelasgians spoke I cannot say exactly.
However, if 1 should speak on the evidence of those who are still
Pelasgians and live in the city of Creston above the Etruscans, and
who were once boundary neighbors of those now called Dorians but
who at that time still lived in what is now called Thessaliotis, and
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from the evidence of the Pelasgians who once inhabited Placia and
Scylace on the Hellespont, who were fellow dwellers** with the
Athenians, and from the evidence of the other small Pelasgian
towns that later changed their names: | say that—if I should speak
on the evidence of all this—the Pelasgians originally spoke a non-
Greek language. ® If all this stock was truly Pelasgian, the Attic race,
being itself Pelasgian, must also have changed its language when it
became one with the Greeks [Hellenes}.* For the people of Creston
do not have a common language with any of their neighbors, nor do
the people of Placia either; yet these two peoples share a language. It
is clear, therefore, that they are retaining a fashion of speech that
they brought with them when they moved into these parts.

58. But the Greek stock, since ever it was, has always used the
Greek language, in my judgment. But though it was weak when it
splic off from the Pelasgians, it has grown from something small to be
a multitude of peoples by the accretion chiefly of the Pelasgians but
of many other barbarian peoples as well. But before that, it seems to
me, the Pelasgian people, so long as it spoke a language other than
Greek, never grew great anywhere.?

59. Of these two peoples, then, the Attic, as Croesus learned,
was being held subject and split up by Pisistratus, the son of Hippoc-
rates, this Pisistratus being now sovereign lord of Athens. For when
his father, Hippocrates, was but a private person and watched the

24. A term for a people who voluntarily or otherwise joined with another
people in sertling a region or city. What Herodotus means here is that, in the
carliest times, there were Pelasgians along with Athenians in Actica.

25. “Non-Greek” translates barbaros, as in chapter 4, above.

26. This is all rather confusing. Clearly Herodotus is saying something ar-
resting and, | think, not very palatable to his hearers. He apparently accepts a
common belief that the earliest stock (perhaps in all Greece) were “Pelasgians.”
(They are referred to in Homer [lliad 10.429; Odyssey 19.177] as “divine Pe-
lasgians.”) Herodotus then claims they were synoecs (*fellow dwellers,” as in
note 24) with the Athenians, since they were there originally. What is curious,
however, is that he now says that the Attic race was Pelasgian, whereas a few
lines eatlier he had said that the Pelasgians were only part of the Athenian com-
munity—the prehistoric part.

27. Herodotus uses the same word here— barbaros—for both the people
the language—i.e., other-than-Greek language. He is quite explicit that it is
not any ethnicity that made for the significant difference in the growth and suc-
cess but the use of Greek.
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