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is the real significance of a religious system in
he history of the people who produced it, and in the
Hmnfmnﬁndulmle?muwcmymo—
ical causes which determine the original local-
irp{luiigion? How far does it reveal the inmost
soul of a people, their social, moral, and political
irations? What transformation, il any, has it
worked in them? How far has it contributed toward
the realization of the ultimate purpose revealed in the
history of man? Thesc are some of the questions
which the critical student of rcligion endeavors o
answer, in order to comprehend its structure and to
estimate its ultimatc worth as a civilizing agency
among the forces of historical evolution.

1 propose to look at Islam from the standpoint of
the critical student. But | may state at the outset that
| shall avoid the use of expressions current in popu-
lar Revelation Theology, since my method is essen-
tially scientific and consequently necessitates the use
of terms which can be interpreted in the light of
everyday human experience. For instance, when [ say
that the religion of a people is the sum total of their
life experience finding a definite expression through
the medium of a great personality, | am only trans-
lating the fact of Revelation into the language of
science. Similarly, interaction between individual
and universal energy is only another expression for
the fecling of prayer, which ought 10 be so described
for purposes of scientific accuracy. It is because |
want to approach my subject from a thoroughly
human standpoint, and not becausc | doubt the fact
of Divine Revelation as the final basis of all religion,
that | prefer to employ expressions of a more scien-
tific content. Islam is, moreover, the youngest of all
religions, the last creation of humanity. Its founder
stands out clear before us; he is truly a personage of
history and lends himself freely even to the most
searching criticism. Ingenious legend has weaved no
screens round his figure; he is born in the broad day-
light of history; we can thoroughly understand the
inner spring of his actions; we can subject his mind
10 a keen psychological analysis. Let us then, for the
lime being, climinate the supernatural clement and
Ury 10 understand the structure of Islam as we find it.

I have just indicated the way in which a critical
Student of religion approaches his subject. Now, it
18 not possible for me, in the short space at my dis-
Posal, to answer, with regard 1o Islam, all the ques-
lions which as a critical student of religion I ought
10 raise and answer in order to reveal the real mean-
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ing of this religious system. [ shall not raise the ques-
tion of the origin and the development of Islam. Nor
shall I try to analyze the various currents of thought
in the pre-Islamic Arabian society, which found a
final focus in the utterances of the Prophet of Islam.
1 shall confine my attention to the Islamic ideal in its
cthical and political aspects only.

To begin with, we have to recognize that cvery
greal religious system starts with certain propositions
concerning the nalure of man and the universe. The
psychological implication of Buddhism, for instance,
is the central fact of pain as a dominating clement in
the constitution of the universe. Man, regarded as an
individuality, is helpless against the forces of pain,
according to the teachings of Buddhism. There is an
indissoluble relation between pain and the individual
consciousness, which, as such, is nothing but a con-
stant possibility of pain. Freedom from pain means
freedom from individuality. Starting from the fact of
pain, Buddhism is quite consistent in placing before
man the ideal of self-destruction. Of the two terms
in this relation, pain and the sense of personality, one
(that is, pain) is ultimate; the other is a delusion from
which it is possible to emancipate ourselves by ceas-
ing to act on those lincs of activity, which have a
tendency to intensify the sense of personality. Sal-
vation, then, according to Buddhism, is inaction;
renunciation of self and unworldliness are the prin-
cipal virtues. Similarly, Christianity, as a religious
sysiem, is based on the fact of sin. The world is re-
garded as evil and the taint of sin is regarded as he-
reditary 10 man, who, as an individuality, is insuffi-
cient and stands in need of some supernatural
personality to intervene between him and his Creator.
Christianity, unlike Buddhism, regards human per-
sonality as something real, but agrees with Buddhism
in holding that man as a force against sin is insulfi-
cient. There is, however, a subtle difference in the
agreement. We can, according to Christianity, get rid
of sin by depending upon a Redeemer; we can frec
ourselves from pain, according to Buddhism, by let-
ting this insulficient force dissipate or lose itself in
the universal energy of nature. Both agree in the fact
of insufficiency, and both agree in holding that this
insufficiency is cvil; but while the one makes up the
deficiency by bringing in the force of a redeeming
personality, the other prescribes its gradual reduction
until it is annihilated altogether. Again, Zoroastrian-
ism looks upon nature as a scene of endless struggle
between the powers of evil and the powers of good,
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and recognizes in man the power to choosc any course
of action he likes. The universe, according to Zoro-
astrianism, is partly evil, partly good; man is neither
wholly good nor wholly evil, but a combination of
the two principles—Ilight and darkness continually
fighting against each other for universal supremacy.
We see then that the fundamental presuppositions,
with regard 1o the nature of the universe and man, in
Buddhism, Christianity, and Zoroastrianism, respec-
tively, are the following:

(1) There is pain in nature, and man regarded as an
individual is evil (Buddhism).

(2) There is sin in nature, and the taint of sin is fatal
to man (Christianity).

(3) There is struggle in nature; man is a mixture of
the struggling forces and is free to range him-
self on the side of the powers of good, which
will eventually prevail (Zoroastrianism).

The question now is, what is the Muslim view of
the universe and man? What is the central idea in
Islam which determines the structure of the entire
system? We know that sin, pain, and sorrow are con-
stantly mentioned in the Qur’an. The truth is that
Islam looks upon the universe as a reality and con-
sequently recognizes as reality all that is in it. Sin,
pain, sorrow, struggle are certainly real, but Islam
teaches that evil is not essential to the universe; the
universe can be reformed; the elements of sin and evil
can be gradually eliminated. All that is in the universe
is God's, and the seemingly destructive forces of
nature become sources of life, if properly controlled
by man, who is endowed with the power to under-
stand and to control them.

These and other similar icachings of the Qur’an,
combined with the Qur’anic recognition of the real-
ity of sin and sorrow, indicate that the Islamic view
of the universe is neither optimistic nor pessimistic.
Modern psychometry has given the final answer lo
the psychological implications of Buddhism. Pain is
not an essential factor in the constitution of the uni-
verse, and pessimism is only a product of a hostile
social environment. Islam believes in the efficacy of
well-directed action; hence the standpoint of Islam
must be described as melioristic—the ultimate pre-
supposition and justification of all human effort at
scientific discovery and social progress. Although
Islam recognizes the fact of pain, sin, and struggle
in nature, yet the principal fact which stands in the
way of man's ethical progress is, according to Islam,

nddmpimwﬂmnmmuhllhh,m*m
man is a victim owing to his ignorance of the
ﬂmmvhmnuumdwmnrmmhm
The highest stage of man’s ethical progress is
when he becomes absolutely free from fear and grioe
mmWithnwhichmum
ture of Islam, then, inhu:lmi:l’winm“
the object of Islam is o free man from fear. This viey,
of the universe indicates also the Islamic view of
metaphysical nature of man. If fear is the force which,
man must be regarded as a unil of force, an ¥
will, a germ of infinite power, the gradual unfoldmery
of which must be the object of all human activity. The
essential nature of man, then, consists in will, noy
intellect or understanding.

With regard to the ethical nature of man, too, the
teaching of Islam is different from those of other re-
ligious systems. And when God said 1o the angels,
“I am going to make a Viceroy on the earth,” they
said: “Art Thou creating one who spills blood and
disturbs the peace of the earth, and we glorify Thee
and sing Thy praises?" God answered: “I know what
you do not know.” This verse of the Qur’an [Sura 2,
Verse 30] read in the light of the famous tradition
[hadith, or tradition of the Prophet] that every child
is born a Muslim (peaceful), indicates that, accord-
ing to the tenets of Islam, man is essentially good and
peaceful—a view explained and defended, in our
own times, by [Jean-Jacques] Rousseau [French phi-
losopher, 1712-1778], the great father of modemn
political thought. The opposite view, the doctrine of
the depravity of man held by the Church of Rome,
leads to the most pernicious religious and political
consequences. Since if man is elementally wicked,
he must not be permitied (o have his own way; his
entire life must be controlled by external authority.
This means priesthood in religion and autocracy in
politics. The Middle Ages in the history of Europe
drove this dogma of Romanism 1o its political and
leligiauamunqucm.andthcmhwuafumnf
society which required terrible revolutions to destroy
it and 10 upset the basic presuppositions of its stuc
ture. [Martin] Luther [German founder of Protestant
Christianity, 1483-1546), the enemy of despotism i
religion, and Rousseau, the enemy of despotism i
politics, must always be regarded as the emancipd”
Muf&nnpnnhlmnityfmmﬂuhﬂwfdlﬂ‘d
Popedom and absolutism, and their religious
political thought must be understood as a virtusl
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jal of the Church dogma of human depravity. The
Pa,;ibility of the elimination of sin and pain from the
evolutionary process, and faith in the natural good-
#ufmn,lfeﬂll:buicpmpoﬁﬁomoflﬂlm.ﬂ
of modern European civilization, which has, almost
gnconsciously, recognized the truth of these propo-
sitions in spite of the religious system with which it
s associated. Ethically speaking, therefore, man is
paturally good and peaceful. Metaphysically speak-
ing, he is a unit of energy, which cannot bring out
its dormant possibilitics owing to its misconception
of the nature of its environment. The ethical ideal of
[slam is to disenthral man from fear, and thus to give
pim a sense of his personality, to make him conscious
of himself as a source of power. This idea of man as
an individuality of infinite power determines, accord-
uwlhclcachingsnf[shm.llwwﬂmflllhum
action. That which intensifies the sense of individu-
ality in man is good, that which enfecbles it is bad.
Virtue is power, force, strength; evil is weakness.
Give man a keen sense of respect for his own per-
sonality, let him move fearless and free in the immen-
sity of God's earth, and he will respect the personali-
ties of others and become perfectly virtuous. It is not
possible for me to show in the course of this paper how
all the principal forms of vice can be reduced to fear.
But we will now see the reason why certain forms of
human activity, such as self-renunciation, poverty,
slavish obedience which sometimes conceals itself
under the beautiful name of humility and unworldli-
ness—modes of activity which tend to weaken the
force of human individuality—are regarded as virtues
by Buddhism and Christianity, and altogether ignored
by Islam. While the early Christians glorified in pov-
erty and unworldliness, Islam looks upon poverty as
4 vice, and says: “Do not forget thy share in the world."
(Qur'an, Sura 28, Verse 77] The highest virtue from
the standpoint of Islam is righteousness, which is de-
fined by the Qur'an in the following manner:

It is not righteousness that ye turn your faces in
prayers towards cast and west, but righteousness is
of him who believeth in God and the last day and
the angels and the scriptures and the prophets, who
give the money for God's sake unto his kindred and
unto orphans and the needy and to strangers and lo
those who ask for the redemption of captives, of
those who are constant at prayer, and of those who
perform their covenant when they have covenanted,
nd behave themselves patiently in adversity and in
limes of violence. [Sura 2, Verse 177)
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It is, therefore, evident that Islam, so to speak,
transmautes the moral values of the ancient world, and
declares the preservation, intensification of the sensc
of human personality, to be the ultimate ground of
all ethical activity. Man is a free responsible being;
he is the maker of his own destiny; his salvation is
his own business. There is no mediator between God
and man. God is the birthright of every man. The
Qur'an, therefore, while it looks upon Jesus Christ
as the spirit of God, strongly protests against the
Christian doctrine of Redemption, as well as the
doctrine of an infallible visible head of the Church—
doctrines which proceed upon the assumption of the
insufficiency of human personality and tend to cre-
ale in man a sense of dependence, which is regarded
by Islam as a force obstructing the ethical progress
of man. The law of Islam is almost unwilling to rec-
ognize illegitimacy, since the stigma of illegitimacy
is a great blow to the healthy development of inde-
pendence in man. Similarly, in order to give man an
early sense of individuality, the law of Islam has laid
down that a child is an absolutely free human being
at the age of fifieen.

To this view of Muslim ethics, however, there can
be one objection. If the development of human indi-
viduality is the principal concern of Islam, why
should it tolerate the institution of slavery? The idea
of free labor was foreign to the economic conscious-
ness of the ancient world. Aristotle [Greek philoso-
pher, 384-322 s.c.] looks upon it as a necessary fac-
tor in human society. The Prophet of Islam, being a
link between the ancient and the modemn world, de-
clared the principle of equality and though, like
every wise reformer, he slightly conceded to the
social conditions around him in retaining the name
slavery, he quietly took away the whole spirit of this
institution. That slaves had equal opportunity with
other Muhammadans is evidenced by the fact that
some of the greatest Muslim warriors, kings, pre-
miers, scholars, and jurists were slaves. During the
days of the carly caliphs, slavery by purchase was
quite unknown; part of public revenue was set apart
for purposes of manumission, and prisoners of war
were either freely dismissed or freed on the payment
of ransom. ‘Umar [ibn al-Khattab, second caliph,
634-644] set all slaves at liberty alter his conquest
of Jerusalem. Slaves were also sct at liberty as a pen-
alty for culpable homicide and in expiation of a false
oath taken by mistake. The Prophet's own treatment
of slaves was extraordinarily liberal. The proud aris-
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most UNCOMPromising expression in the Prophet’s
life, could only be brought home to an extremely
aﬁﬂoﬂﬂicpeopkbylmjmhmdﬁn;dm
:imummhlw;lﬂlhwumrﬁmhdmum
m:lpnd:huaﬂn[ma@mnhma rela-
tive of his own [tribe]. This marriage was a blow 10
the aristocratic pride of this free Arab woman; she
mlduul'etmwithwwuﬂunmuhwu
a divorce, which made her the more helpless, since
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Prophet of God. The significance of this
mudminﬂuhmdmhlwfu-mhmmn.
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glish translation of the i of the late Amir
* Abd al-Rahman of Afghanistan [reigned 18801901}
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Chitrali slave, is my most trusted |
at Herat, Nazir Muhammad Safar Khan, another
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Muhammadan law and ethics.

Briefly speaking, then, a strong will in a strong
bodrhnwuhicﬂidedofldmnuummphm
fmlmﬂmmmlmﬂmumﬂm
[Muslims], are true 1o this ideal. Does the Indian
Mmﬁmwamviﬂin:mb«lﬁﬂu
hegouhewmwliw'rﬂuh:gmmﬂidmw
of character o oppose those forces which tend to

ﬁsiwmnnmciﬂur;nimwwﬁchh:hdoqﬂ
Imwmmwmwminthe negative. The
ruduwil]undcrlundlhltinlhemumuh[q
eaiﬂemili:ndprinciplltynumbﬂwhichm
lmciﬂu:mhmnrﬁw.wilﬂnumm
nquipnmun{m.nﬂonly in his efforts against a
hulilemnlmwimnﬂunt.hﬂlllninhum
with kindred competitors after a fuller, richer, am-
pler life. The life-force of the Indian Muhammadan,
W.hhmmmmﬂymhhﬂmm
dthcmﬁdmnmiﬁnwnﬁwdwithdhumg[
a political nature over which he had no control, has
deulqmdinhimnhlbﬁd:dr-dvuﬁu.lmd
W.:nﬂ..bnﬂall.thﬂlﬂm of spirit
wﬁchmmervldpwpknﬂbylhedi;niﬁdm
nl“maenumnl"inu-duwcmmlthcirmu.
feeblement. Owing 1o his indifferent commercial
mﬂly.hfihinmicm;fmmd
luwcuwepﬁmo{n:ﬁoudimﬂmdlrighnp-

iation of the prescnt situation of his community
m:themuutﬁlhnmﬁ:mm-y.behm.
inl.inhilpﬁvmumunpuhlkcqicity.mum
which.llmlfnid.uuﬂludhimumin.ﬂwm
do we sce that he shrinks from advocaling a cause,
the significance of which is truly national, simply
because his standing alool pleases an influential

mpdhniluww.m
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mmdcfendhhwifennddﬁmuinﬁmnl

cats sparingly, complains of sleepless nights, and
mm&mfwmmmﬁlr.ﬂh
duupvdlmmyuﬂlhopelmﬂmtuoﬁud-
inlﬂumduwhmlnﬂhulhlwnmﬁnmﬂ
of admiration for the devil. By refusing to prostraic
himself before Adam, whom he belicved 0
behi:infu‘ior.hr:vuled:lﬁ;hmoluif'

physical repulsiveness. And 1 believe God punished
him not because he mmdlumlhhimlf
fore the progenitor of an enfeebled humanity. bul
wumumuﬁumwuﬂ'
will of the Mwwymauummmw‘
of our educated young men is mostly
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service, and service begets, specially in a country like
India, that sense of dependence which undermines
the force of human individuality. The poor among
us have, of course, no capital; the middle class people
cannol undertake joint economic enlerprise owing lo
mutual mistrust; and the rich look upon trade as an
occupation beneath their dignity. Truly, economic
dependence is the prolific mother of all the various
forms of vice. Even the vices of the Indian Muham-
madan indicate the weakness of life-force in him.
Physically, too, he has undergone dreadful deterio-
ration, If one sces the pale, faded faces of Muham-
madan boys in schools and colleges, one will find the
painful verification of my statement. Power, encrgy,
force, strength, yes physical strength, is the law of
life. A strong man may rob others when he has got
nothing in his own pocket; but a fecble person, he
must die the death of a mean thing in the world's
awful scene of continual warfare.

But how [to] improve this undesirable state of
things? Education, we are told, will work the required
transformation. I may say at once that [ do not put
much faith in education as a means of ethical train-
ing—I mean cducation as understood in this coun-
try. The ethical training of humanity is really the
work of great personalities, who appear, from time
to time, during the course of human history. Unfor-
tunately, our present social environment is not favor-
able to the birth and growth of such personalities of
ethical magnetism. An attempt to discover the rea-
son of this dearth of personalities among us will ne-
cessilale a subtle analysis of all the visible and in-
visible forces which are now determining the course
of our social evolution—an enquiry which I cannot
undertake in this paper. But all unbiased persons will
casily admit that such personalities are now rare
among us. This being the case, education is the only
thing to fall back upon. But what sort of education?
There is no absolute truth in education, as there is
none in philosophy or science. Knowledge for the
sake of knowledge is a maxim of fools. Do we ever
find a person rolling in his mind the undulatory
[wave) theory of light simply because it is a fact of
science? Education, like other things, ought to be
determined by the needs of the learner. A form of
tducation which has no direct bearing on the particu-
lar type of character which you want to develop is
absolutely worthless. [ grant that the present system
of education in India gives us bread and butter, We
Manufacture a number of graduates, and then we have
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to send titled mendicants to government to beg ap-
pointments for them. Well, if we succeed in secur-
ing a few appointments in the higher branches of
service, what then? It is the masses who constitute
the backbone of the nation; they ought 1o be better
fed, better housed, and properly educated. Life is not
bread and butter alone; it is something more; it is a
healthy character reflecting the national ideal in all
its aspects. And for a truly national character, you
ought to have a truly national education. Can you
expect free Muslim character in a young boy who is
brought up in an aided (that is, Christian] school and
in complete ignorance of his social and historical
tradition? You administer to him doses of |Oliver]
Cromwell's history [English republican leader,
1599-1658]; it is idle to expect that he will turn out
a truly Muslim character. The knowledge of
Cromwell's history will certainly create in him a
great deal of admiration for that Puritan revolution-
ary; but it cannot create that healthy pride in his soul
which is the very lifeblood of a truly national char-
acter. Our educated young man knows all about [the
Duke of] Wellington [English military hero, 1769-
1852] and [William] Gladstone [English prime min-
ister, 1809-1898), [Frangois Marie] Voltaire [French
philosopher, 1694-1778) and Luther. He will tell you
that Lord [Frederick] Roberts [English gencral,
1832-1914) worked in the South African War like a
common soldier at the age of 80 [actually 68); but
how many of us know that Muhammad [I [Mehmet
Fatih, Ottoman caliph, 1432-1481] conquered
Constantinople at the age of 227 How many of us
have even the faintest notion of the influence of our
Muslim civilization over the civilization of modern
Europe! How many of us are [familiar] with the
wonderful historical productions of Ibn Khaldun
[Tunisian historian, 1332-1406) or the extraordinar-
ily noble character of the great Mir * Abd al-Qadir [ibn
Muhyi al-Din) of Algeria [anticolonial leader, 1808~
1883; see chapter 15]?7 A living nation is living be-
cause it never forgets its dead. I venture 1o say that
the present system of education in this country is not
at all suited to us as a people. It is not true to our
genius as a nation, it tends to produce an un-Muslim
type of character, it is not determined by our national
requirements, it breaks entirely with our past, and it
appears (o proceed on the false assumption that the
idea of education is the training of human intellect
rather than human will. Nor is this superficial sys-
tem true to the genius of the Hindus. Among them it
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appears 0 have produced a number of political ide-
alists, whose false reading of history drives them to
the upsetting of all conditions of political order and
social peace. We spend an immense amount of
money every year on the education of our children.
Well, thanks to the King-Emperor [Edward V1I of
Great Britain, reigned 1901-1910], India is a free
country; everybody is free to entertain any opinion
he likes—1 look upon it as a waste. In order to be truly
ourselves, we ought to have our own schools, our
own colleges, and our own universities, keeping alive
our social and historical tradition, making us good
and peaceful citizens and creating in us that free but
law-abiding spirit which evolves out of itself the
noblest types of political virtue. | am quite sensible
of the difficulties that lie in our way; all that | can
say is that if we cannot get over our difficulties, the
world will soon get rid of us.

Having discussed in the last issue of this Review the
ethical ideals of Islam, I now proceed to say a few
words on the political aspect of the Islamic ideal.
Before, however, | come to the subject, 1 wish to
meet an objection against Islam so often brought
forward by our European critics. It has been said that
Islam is a religion which implies a state of war and
can thrive only in a state of war. Now there can be
no denying that war is an expression of the energy
of a nation; a nation which cannot fight cannot hold
its own in the strain and stress of selective compe-
tition which constitutes an indispensable condition
of all human progress. Defensive war is certainly
permitted by the Qur'an; but the doctrine of aggres-
sive war against unbelicvers is wholly unauthorized
by the Holy Book of Islam. Here are the words of
the [Qur'an):

Summon them to the way of thy Lord with wisdom
and kindly waming, dispute them in the kindest
manner. Say 1o those who have been given the book
and to the ignorant: Do you accept Islam? Then, if
they accept Islam, they are guided aright; but if they
turn away, then thy duty is only preaching; and
God's eye is on His servants. [Sura 3, Verse 20)

All the wars undertaken during the lifetime of the
Prophet were defensive. His war against the Roman
Empire in 628 A.0. began by a fatal breach of inter-
national law on the part of the government at Con-
stantinople, who killed the innocent Arab envoy sent
to their court. Even in defensive war [the Prophet]

forbids wanton cruclty to the vanquished. I quote hep,
the touching words which he addressed to his follgy,,
ers when they were starting for a fight:

In avenging the injuries inflicted upon us, disturb no,
- the harmless votaries of domestic seclusion, spare fhe
weakness of the female sex, injure not the infant 5
the breast, or those who are ill in bed. Abstain frop,

demolishing the dwellings of the unresisting
inhabitants, destroy not the means of their
nor their fruit trees, and touch not the palm.

The history of Islam tells us that the expansion
of Islam as a religion is in no way related to the po.
litical power of its followers. The greatest spiritual
conquests of Islam were made during the days of
of Mongolia drowned in blood the civilization of
Baghdad in 1258 A.p., when the Muslim power fell
in Spain and the followers of Islam were mercilessly
killed or driven out of Cordova by Ferdinand (111,
king of Castile and Leon, died 1252] in 1236, Islam
had just secured a footing in Sumatra and was about
to work the peaceful conversion of the Malay Archi-
pelago. “In the hours of its political degradation,” says
Professor [Thomas Walker] Amold [1864-1930),
“[slam has achieved some of its most brilliant con-
quests. On two great historical occasions, infidel
barbarians have set their foot on the necks of the
followers of the Prophet, the Seljuk Turks in the
eleventh and the Mongols in the thirteenth century,
and in cach case the conquerors have accepted the
religion of the conquered.” “We undoubtedly find,”
says the same learned scholar elsewhere, “that Islam
gained its greatest and most lasting missionary tri-
umphs in times and places in which its political
power has been weakest, as in South India and East-
ern Bengal.”

The truth is that Islam is essentially a religion of
peace. All forms of political and social disturbance
are condemned by the Qur’an in the most uncompro-
mising terms. [ quote a few verses from the Qur'an:

Eat and drink from what God has given you, and ruf
not on the face of the earth in the manner of rebels.
[Sura 2, Verse 60]

h.nddiﬂurbmllhepuuoflh:etﬂuﬂuitlll
been reformed; this is good for you if you are be:
lievers. [Sura 7, Verse 85)

And do good to others as God has done good o thee:
and seek not the violation of peace in the earth, fof
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God does not love those who break the peace. [Sura
28, Verse 77)

That is the home in the next world which We build
for those who do not mean rebellion and disturbance
in the earth, and the end is for those who fear God.
(Sura 28, Verse 83)

Those who rcbelled in cities and enhanced disorder
in them, God visited them with His whip of punish-
ment. [Sura 89, Verses 11-13)

One sees from these verses how severely all forms
of political and social disorder are denounced by the
Qur'an. But the Qur'an is not satisfied with mere
denunciation of the evil of fasad [corruption). It goes
to the very root of this evil. We know that both in
ancient and modern times, secret meetings have been
a constant source of political and social unrest. Here
is what the Qur'an says about such conferences: “O
believers, il you converse secretly—thal is Lo say,
hold secret conference—converse not for purpose of
sin and rebellion.” [Sura 58, Verse 9] The ideal of
Islam is 1o secure social peace at any cost. All meth-
ods of violent change in society are condemned in
the most unmistakable language. [Ibn Abi Randaga
Abu Bakr] Tartushi—a Muslim lawyer of Spain
[circa 1059-1126])—is guite true to the spirit of
Islam when he says: “Forty years of Lyranny are bet-
ter than one hour of anarchy.” “Listen to him and
obey him,"” says the Prophet of God in a tradition
mentioned by [Muhammad ibn Isma'il] Bukhari
[hadith collector, 810-870], “even if a Negro slave
is appointed to rule over you.” Muslim [ibn al-Hajjaj,
hadith collector, 821-875] mentions another im-
portant tradition of the Prophel on the authority of
‘Arfaja [ibn Harthama al-Bariki, a companion of the
Prophet], who says: “I heard the Prophet of God say,
‘When you have agreed to follow one man, then if
another man comes forward intending Lo break your
slick (weaken your strength) or to make you disperse
in disunion, kill him."

Those among us who make it their business to
differ from the gencral body of Muslims in political
Views ought to read this tradition carefully, and if
they have any respect for the words of the Prophet,
Itis their duty to dissuade themselves from this mean
inaffic in political opinion which, though perhaps it
brings a little personal gain to them, is exceedingly
harmful to the interests of the community. My ob-
J5¢L, in citing these verses and traditions, is to edu-
Cate political opinion on strictly Islamic lines. In this
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country we are living under a Christian govenment.
We must always keep before our eyes the example
of those carly Muhammadans who, persecuted by
their own countrymen, had (o leave their home and
to settle in the Christian state of Abyssinia. How they
behaved in that land must be our guiding principle
in this country, where an overdose of Western ideas
has taught people to criticize the existing government
with a dangerous lack of historical perspective. And
our relations with the Christians are determined for
us by the Qur'an, which says:

And thou wilt find nearer to the friendship of the
believers those men who call themsclves Christians.
This is because among them there are learned
men and hermits, and they are ncver vain. [Sura §,
Verse 82)

Having thus established that Islam is a religion of
peace, [ now procecd to consider the purely political
aspect of the Islamic ideal—the ideal of Islam as
entertained by a corporate individuality. Given a
scitled society, what does Islam expect from its fol-
lowers regarded as a community? What principles
ought to guide them in the management of commu-
nal affairs? What must be their ultimate object, and
how is it 10 be achieved? We know that Islam is
something more than a creed, it is also a community,
a nation. The membership of Islam as a community
is not determined by birth, locality, or naturalization;
it consists in the identity of belief. The expression
“Indian Muhammadan,” however convenient il may
be, is a contradiction in terms, since Islam in its es-
sence is above all conditions of time and space. Na-
tionality with us is a pure idea; it has no geographi-
cal basis. But inasmuch as the average man demands
a material center of nationality, the Muslim looks for
it in the holy town of Mecca, so that the basis of
Muslim nationality combines the real and the ideal,
the concrete and the abstract. When, therefore, it is
said that the interests of Islam are superior to those
of the Muslim, it is meant that the interests of the
individual as a unit are subordinate to the interests
of the community as an external symbol of the Is-
lamic principle. This is the only principle which lim-
its the liberty of the individual, who is otherwise
absolutely free. The best form of government for such
a community would be democracy, the ideal of which
is (0 let man develop all the possibilities of his na-
ture by allowing him as much freedom as practicable.
The caliph of Islam is not an infallible being; like
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racy lasted only thirty years and disappeared with
their political expansion. Though the principle of
election was not quite original in Asia (since the
ancient Parthian Government was based on the same
Wndm].wmqmﬂitwﬂmmiwdm
unnuicuofhlilinﬂnuﬂydly:ofhhmllwn.
huwmr.merwd{uuw:nmunuinupolhhlﬂyln
vitalize the countries of Asia. Democracy has been
the great mission of England in modern times, and
English statesmen have boldly carried this principle
to countries which have been, for centuries, groan-
in;wdnﬂhnnnﬂumiunfmnfdupodm.m
Bdulhﬂawlroi:nmpoﬂtkdmlhmm'viul-
ityo!'whlchoouimlnihcymumtia;munt
mhplinciph.mmnmﬁlheﬂrimw
as a civilizing factor in the political evolution of
mankind is one of our greatest interests. This vast
Empire has our fullest s y and respect, since
it is one aspect of our political ideal that is being
lluwlywtedwliniLmhnd.infmilddnsm
ummmmwmw-mncm
stances did not permit us to perform. It is not the
mﬁﬂdmmmwhichilmmw
nptﬂtofﬂ:!lrilhhﬂmﬁmmmuﬂnm
Muhammadan Empire in the world.
Torutummloﬂnpolixicllcmuimhnul‘uu
Muslim society. Just as there are (w0 basic pro-
positions underlying Muslim ethics, so there are
two basic propositions underlying Muslim political
constitution:
{I)Tlnl:wuf(hdhmm’mm
ity.ucupluminmpmomuhw.humptm
in the mcillumcmreoﬂallm.hhmhlhunmn(
authority. We regard it as inimical to the
unfoldment of human individuality. The Shi‘is, of
cm.dﬂ!uimmﬂnsmmﬂlhmm
hddﬂmﬂncaﬁphubm[hSH'ilﬂum;tﬁﬁuly
impiredduwndmlul'ﬂwl’mp!m]inppoiundby
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infallible and his authority, therefore, is absolutely

suu;u‘:nm:.’l‘lmmih::-mtlinl:,r:gninol‘tmu;i,,mIil
view; since the principle of absolute authority hyg
functioned usefully in the course of the history of
mankind. But it must be admitted that the idea works
well in the case of primitive societies and reveals jig
deficiency when applied to higher stages of civiliza.
tion. Peoples grow out of it, as recent events [the
Constitutional Revolution of 1906] have revealed ip
Persia, which is a Shi‘i country, yet demands a fup.
damental structural change in her government in the
introduction of the principle of election.

(2) The absolute equality of all the members of
the community. There is no aristocracy in lslam,
“The noblest among you,” says the Prophet, “are
those who fear God most.” There is no privileged
class, no priesthood, no caste system. Islam is a
unity in which there is no distinction, and this unity
i:medbymakinlmbeliewimhuwm
propositions —the unity of God and the mission of
the Prophet—propositions which are certainly of a
supernational character, but which, based as they
are on the general religious experience of mankind,
are intensely true 10 the average human nature. Now,
this principle of the equality of all believers made
wlyMMm:Mp:mﬂpoliticﬂpowhm
world. Islam worked as a leveling force; it gave the
individual a sense of his inward power; it elevated
those who were socially low. The clevation of the
downtrodden was the chicf secret of the Muslim
political power in India. The result of the British
mlainlhiummurhubacnumlynmmm;ud
if England continues true (o this principle, it will
wﬂumlinlmruulmuthmhuruitwnu
her predecessors.
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or inberited from the Hindus. This is one of the quie!
“ylinwﬁnhcmqnmdmf:w
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fiber of my soul when I think of that exalted name—
,ﬂ,inﬂtnmnfhimwhohmﬂlﬂ:ﬁndm-
sage of freedom and equality to mankind. Islam is
one and indivisible; it brooks no distinctions in it.
There are no Wahhabis, Shi‘is, Mirza'is, or Sunnis
in Islam. Fight not for the interpretations of the truth,
when the truth itself is in danger. Itis foolish to com-
plain of stumbling when you walk in the darkness of
night. Let all come forward and contribute their re-
spective shares in the great toil of the nation. Let the
idols of class distinctions and sectarianism be
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smashed forever; let the Musalmans of the country
be once more united into a great vital whole. How
can we, in the presence of violent internal dispute,
expect to succeed in persuading others Lo our way of
thinking? The work of freeing humanity from super-
stition—the ultimate ideal of Islam as a community,
for the realization of which we have donc so little in
this great land of myth and superstition—will ever
remain undone if the emancipators themselves are
becoming gradually enchained in the very fellers
from which it is their mission to set others free.
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