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Week 2 - Monday

Read: Tsun Tzu, "Man's Nature is Evil" Discussion: How does one's belief
system regarding man's nature influence how we think society should
be organized and governed? New Settlement Activity

O

Write Journal: Refer to class handout assignment. Begin with your
opinion regarding whether man's nature is good or evil; explain Tzu's
main point and identify five arguments he uses to make his point;

&L Poges <~ explain whether Tzu changed your view or supported it and explain
how? Be sure to use direct reference to the text in your analysis and
demonstrate your understanding of the reading.

Read: John Winthrop, "A Model of Christian Charity" (1630); Thomas

Féed Zor 2 Mun, from England’s Treasure by Foreign Trade, “The Qualities which

Quotes end . are required in a Perfect Merchant of Foreign Trade,”(1664); Jonathan

explarn Edwards, from "Some Thoughts Concerning the Present Revival of
Religion in New England” (1742). (Readings on BB)

Write in your notebook: A brief summary of the main idea of each
reading and read/react response using 2-3 quotes from each reading.

Discussion and In-Class Writing: How is the "ideal" expressed in the
primary source readings from early colonial America? How do these
C) ideals relate to Tzu's ideas regarding man's nature and governance?
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Hsiin Tzu |
Man’s Nature Is Evil
(circa 300 BCE)

e nature of his philosophy, the Chi-

I[N BOTH THE STYLE OF HIS WRITING and th oy
nese scholar Hsiin Tzu (circa 300-239 scE) could not have differed more from his

slightly older contemporary Mencius (circa 371—circa 289 BCE). The writings of Men-

cius consist largely of parables and of w anscripts of debates t!'lat
iin Tzu wrote sustained, well-developed philo-

he had with other philosophers. Hs
feel quite familiar to the modern reader, were

sophical arguments that, while they
something of an anomaly in his own time.
Both men were Confucians, but Hsun Tzu did not share Mencius’s belief that human
cian sense of pro-

nature is inherently good, even divine. Whereas for Mencdus the Confu :
possessed, Hsun Tzu saw Confucian rtes

priety derived from inclinations that all people
as valuable because they restrained and redirected humanity’s inherent disposition
toward evil. Hsiin Tzu believed that strict discipline could make human beings good
despite their natural indinations. Most of his known writings deal with forces that, in his
estimation, steered people toward righteousness: education, music, ritual, and law.
Hsiin Tzu's philosophy had an enormous effect on the Chinese philosophy of
theorist of that school, argued

Legalism. One of his pupils, Han Fei Tzu, the major
that human beings must be forced into rectitude by strict laws and harsh penalties
for disobedience. When the state of Ch'in unified China into a single empire

(221 BCE), another of Hsln Tzu's pupils, Li Ssu, became the prime minister and
put the authoritarian principles of Legalism into practice. When the Ch'in Dynasty
collapsed—a mere fifteen years after it was established—the backlash against Legal-
ist rule led subsequent regimes to ban Hsiin Tzu's teachings.

The reading included here, “Man’s Nature Is Evil,” is section 23 of the Hsin Tzu,
the standard collection of Hsiin Tzu's writings. This essay specifically addresses the

t human nature advanced by Mencius one generation earlier. Like
but unlike his predegessor, he

hat appear to be tr

arguments abou
Mencius, Hsiin Tzu argues frequently by analogy,

argues just as frequently with sustained, developed arguments. Like modemn writers,
he states his thesis early (in the very first sentence), repeats it throughout the essay,
and focuses his discussion upon only those arguments that prove this thesis. &

MAN’s NATURE 18 EVIL; goodness is the result of conscious activity. The nature of

nx?nhmc?mtl'\axheisbomwid\afondnﬁforpmﬁt If he indulges this fondness, it
wdllmdhuf:mmwmnglingandstrife,andallscnscofcourtmyandhumﬂitvwilldis—
appear. He is born with feelings of envy and hate, and if he indulges these, they will

Some of the the translator’s footnotes have been omitted. Bracketed insertions are the translator’s.
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lead him into violence and crime, and all sense of loyalty and good faith will disap-
pear. Man is bon with the desires of the eyes and ears, with a fondness for beaurrrul
sights and sounds. If he indulges these, they will lead him into license and wantonness,
and all ritual principles and correct forms will be lost. Hence, any man who follows his
nature and indulges his emotions will inevitably become involved in wrangling and
strife, will violate the forms and rules of society, and will end as a criminal. Therefore,
man must first be transformed by the instructions of a teacher and guided by ritual prin-
ciples, and only then will he be able to observe the dictates of courtesy and humiliry,
obey the forms and rules of society, and achieve order. It is cbvious from this, then,
that man’s nature is evil, and that his goodness is the result of conscious activity.

A warped piece of wood must wait until it has been laid against the straighten-
ing board, steamed, and forced into shape before it can become straight; a piece of
blunt metal must wait until it has been whetted on a grindstone before it can become
sharp. Similarly, since man’s nature is evil, it must wait for the instructions of a
teacher before it can become upright, and for the guidance of ritual principles before
it can become orderly. If men have no teachers to instruct them, they will be inclined
towards evil and not upright; and if they have no ritual principles to guide them,
they will be perverse and violent and lack order. In ancient times the sage kings real-
ized that man’s nature is evil, and that therefore he inclines toward evil and vio-
lence and is not upright or orderly. Accordingly they created ritual principles and
laid down certain regulations in order to reform man’s emotional nature and make
it upright, in order to train and transform it and guide it in the proper channels. In
this way they caused all men to become orderly and to conform to the Way.! Hence,
today any man who takes to heart the instructions of his teacher, applies himself to
his studies, and abides by ritual principles may become a gentleman, but anyone who

gives free rein to his emotional nature, is content to indulge his passions, and dis-
regards ritual principles becomes a petty man. It is obvious from this, therefore, that
man’s nature is evil, and that his goodness is the result of conscious activity.
Mencius states that man is capable of learning because his nature is good, but I
say that this is wrong. It indicates that he has not really understood man’s nature
nor distinguished propetly between the basic nature and conscious activity. The
nature is that which is given by Heaven; you cannot leam it, you cannot acquire it
by effort. Ritual principles, on the other hand, are created by sages; you can leam
to apply them, you can work to bring them to completion. That part of man which
cannot be leamned or acquired by effort is called the nature; that part of him which

can be acquired by learning and brought to completion by effort is called conscious
activity. This is the difference between nature and conscious activity. ;

1. The Way: Chinese philosophers from every  ral order of things” and is beyond human mrhs-
school speak about “the Way,” or the Tao, ence. For Confucians, “the Way” means some-
though each school uses the term in a different  thing like “the way things should be” and
sense. For Taoists, “the Way™ means “the nanu-  incomorares ideals of racrirnds and
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It is a part of man's nature that his eyes can see and his ears can hear. But the
faculev of clear sight can never exist separately from the eye, nor can the faculty of
keen hearing exist separately from the ear. It is'obvious, then, that you cannot acquire
clear sight and keen hearing by study. Mencius states that man's nature is good, and
that all evil arises because he loses his original nature. Such a view, [ believe, is erro-
neous. It is the way with man's nature that as soon as he is born he begins to depart
from his original naiveté and simplicity, and therefore he must inevitably lose what
Mencius regards as his original nature. It is obvious from this, then, that the nature
of man is evil.

Those who maintain that the nature is good praise and approve whatever has not
departed from the original simplicity and naiveté of the child. That is, they consider
that beauty belongs to the original simplicity and naiveté and goodness to the orig-
inal mind in the same way that clear sight is inseparable from the eye and keen hear-
ing from the ear. Hence, they maintain that [the nature possesses goodness] in the
same way that the eye possesses clear vision or the ear keenness of hearing. Now it
is the nature of man that when he is hungry he will desire satisfaction, when he is
cold he will desire warmth, and when he is weary he will desire rest. This is his emo-
tional nature. And yet a man, although he is hungry, will not dare to be the first to

eat if he is in the presence of his elders, because he knows that he should yield to
them, and although he is weary, he will not dare to demand rest because he knows
that he should relieve others of the burden of labor. For a son to yield to his father
or a younger brother to yield to his elder brother, for a son to relieve his father of
work or a younger brother to relieve his elder brother—acts such as these are all con-
trary to man'’s nature and run counter to his emotions. And yet they represent the way
of filial piety and the proper forms enjoined by ritual principles. Hence, if men follow
their emotional nature, there will be no courtesy or humility; courtesy and humility
in fact run counter to man’s emotional nature. From this it is obvious, then, that man’s
nature is evil, and that his goodness is the result of conscious activity.

Someone may ask: if man'’s nature is evil, then where do ritual principles come

from? I would reply: all ritual principles are produced by the conscious activity of
the sages; essentially they are not products of man’s nature. A potter molds clay and
makes a vessel, but the vessel is the product of the conscious activity of the potter,
not essentially a product of his human nature. A carpenter carves a piece of wood
and makes a utensil, but the utensil is the product of the conscious activity of the
carpenter, not essentially a product of his human nature. The sage gathers together
his thoughts and ideas, experiments with various forms of conscious activity, and so
produces ritual principles and sets forth laws and regulations. Hence, these ritual
principles and laws are the products of the conscious activity of the sage, not essen-
tially products of his human nature.

Phenomena such as the eye’s fondness for beautiful forms, the ear's fondness for
beautiful sounds, the mouth’s fondness for delicious flavors, the mind’s fondness for
protir, or the body’s fondness for pleasure and ease—these are all products of the
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E. Baces sl G c}c:nsc:ous activity; from this conscious activity he pro-
% - segulations. Hence rit:lal i erlm they have been produced he sets up rules and
ularion. Hence, sl princpls and s ae producd by she s In rpec
- ; e sage is the same as all other men and d them;
_# is only in his _ =3 oes not surpass them;
G - : contﬁcwus activity that he differs from and surpasses other men.
_ € is man’s emotional nature to love profit and desire gain. S that a
* man has some wealth to be divi grts. SHppOsS e
o o ; to be divided. If he indulges his emotional nature, loving profit
dlﬁmng gam.‘l:hen he will quarrel and wrangle even with his own brothers over
VlSlO;n- But if he has been transformed by the proper forms of ritual principle,
en he “.““ be capable of yielding even to a complete stranger. Hence, to indulge
: lhe emotional nature leads to the quarreling of brothers, but to be transformed by
situal principles makes a man capable of yielding to strangers.
Every man who desires to do good does so precisely because his nature is evil. A
" man whose accomplishments are meager longs for greatmess; an ugly man longs for
beauty; a man in cramped quarters longs for spaciousness; a poor man longs for wealth;
a humble man longs for eminence. Whatever a man lacks in himself he will seek

ourside. But if a man is already rich, he will not long for wealth, and if he is already

eminent, he will not long for greater power. What a man already possesses in him-
self he will not bother to look for outside. From this we can see that men desire to
do good precisely because their nature is evil. Ritual principles are certainly not a

part of man'’s original nature. Therefore, he forces himself to study and to seek to
rinciples is not a part of man’s original

them. An understanding of ritual p
nature, and therefore he ponders and plans and thereby seeks to understand them.

Hence, man in the state in which he is born neither possesses nor understands rit-

ual principles. If he does not possess ritual principles, his behavior will be chaotic,

and if he does not understand them, he will be wild and irresponsible. In fact, there-

fore, man in the state in which he is born possesses this tendency towards chaos and

:+v. From this it is obvious, then, thar man’s nature is evil, and that his
goodness is the result of conscious activity.

Mencius states that man’s nature is good, but I say that this view is wrong. All 10
men in the world, past and present, agree in defining goodness as that which is
upright, reasonable, and orderly, and evil as that which is prejudiced, irresponsible,
and chaotic. This is the distinction between good and evil. Now suppose that man’s

. nature was in fact intrinsically upright, reasonable, and orderly—then what need
. would there be for sage kings and ritual principles? The existence of sage kings a° d G ey
ritual principles could certainly add nothing to the situation. But because T <
nature is in fact evil, this is not so. Therefore, in ancient times the sa8¢ Y R
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meted out strict punishments to t'es":‘::l; i ::E - alnd standards o m i £d
and conformed to goodness. Such is thcl:;rd ? resul. al he :forld 3Chl¢Vled e
the transforming power of ritual principl ':;7 g?vemmmt - s-agc i and
thie sttty 5 P oo, gt Pr.h ples. Now let someone try domg away fmh
: , ignoring the transforming power of ritual principles, reject-
ing the order that comes from laws and standards, and dispensing with the restric-
tive power of punishments, and then watch and see how the people of the world
treat each other. He will find that the powerful impose upon the weak and rob them,
the many terrorize the few and extort from them, and in no time the whole world
will be given up to chaos and murual destruction. It is obvious from this, then, that
man’s nature is evil, and that his goodness is the result of conscious activity.

Those who are good at discussing antiquity must demonstrate the validity of what
they say in terms of modem times; those who are good at discussing Heaven must
show proofs from the human world. In discussions of all kinds, men value what is in
accord with the facts and what can be proved to be valid. Hence if a man sits on
his mat propounding some theory, he should be able to stand right up and put it
into practice, and show that it can be extended over a wide area with equal valid-
ity. Now Mencius states thar man's nature is good, but this is neither in accord with
the facts, nor can it be proved to be valid. One may sit down and propound such a
theory, but he cannor stand up and put it into practice, nor can he extend it over
a wide area with any success at all. How, then, could it be anything but erroneous?

If the nature of man were good, we could dispense with sage kings and forget

about ritual principles. But if it is evil, then we must go along with the sage kings
and honor ritual principles. The straightening board is made because of the warped
wood; the plumb line is employed because things are crooked; rulers are set up and
ritual principles elucidated because the nature of man is evil. From this it is obvi-
ous, then, that man’s nature is evil, and that his goodness is the result of conscious
activity. A straight piece of wood does not have to wait for the straightening board
to become straight; it is straight by narure. But a warped piece of wood must wait
until it has been laid against the straightening board, steamed, and forced into shape
before it can become straight, because by nature it is warped. Similarly, since man’s
nature is evil, he must wait for the ordering power of the sage kings and the trans-
forming power of ritual principles; only then can he achieve order and conform to
goodness. From this it is obvious, then, that man’s nature is evil, and that his good-
ness is the result of conscious activity.

Someone may ask whether ritual principles and concerted conscious activity are
not themselves a part of man’s nature, so that for that reason the sage is capable of
producing them. But 1 would answer that this is not so. A potter may mold clay and
produce an earthen pot, but surely molding pots out of clay is not a part of the pot-

tet’s human nature. A carpenter may carve wood and produce a utensil, but surely

carving utensils out of wood is not a part of the carpenter’s human nature. The sage
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stands in the same relation to ritual principles as the potter to the things he molds
and produces. How, then, could ritual principles and concerted conscious activiry
be a part of man’s basic human nature!

As far as human nature goes, the sages Yao and Shun? possessed the same nature
as the tyrant Chieh or Robber Chih,? and the gentleman possesses the same nature
as the petty man. Would you still maintain, then, that ritual principles and con-
certed conscious activity are a part of man’s nature? If you do so, then what reason
is there to pay any particular honor to Yao, Shun, or the gentleman? The reason
people honor Yao, Shun, and the gentleman is that they are able to transform their
nature, apply themselves to conscious activity, and produce ritual principles. The
sage, then, must stand in the same relation to ritual principles as the potter to the
things he molds and produces. Looking at it this way, how could ritual principles
and concerted conscious activity be a part of man’s nature? The reason people despise
Chiceh, Robber Chih, or the petty man is that they give free rein to their nature, fol-
low their emotions, and are content to indulge their passions, so that their conduct
is marked by greed and contentiousness. Therefore, it is clear that man’s nature is
evil, and that his goodness is the result of conscious activity.

Heaven did not bestow any particular favor upon Tseng Tzu, Min Tzu-ch'ien, or
Hsiao-i that it withheld from other men.’ And yet these three men among all others
proved most capable of carrying out their duties as sons and winning fame for their fil-
ial piety. Why? Because of their thorough attention to ritual principles. Heaven has not
bestowed any particular favor upon the inhabitants of Ch'i and Lu which it has with-
held from the people of Ch’in.6 And yet when it comes to observing the duties of father
and son and the separation of roles between husband and wife, the inhabitants of Ch'in
cannot match the filial reverence and respect for proper form which marks the people
of Ch'i and L. Why? Because the people of Ch'in give free rein to their emotional
narture, are conrent to indulge their passions, and are careless of ritual principles. It is
camﬁdynotductoanydifferenceinhmnmmmbetweendxetwogmups.

The man in the street can become a Yii.” What does this mean? What made

the sage emperor Yi a Yii, I would reply, was the fact that he practiced benevo-

(hsaio jen). The terms do not have any class-

based connotations.
5. Tseng Tzu, Min Tzu-ch’ien: followers of

Confucius who were considered especially right-
eous. Not much is known about Hsiao-i.

2 Yao and Shun: mythical ancient kings
dtmudby(bnﬁ:damaﬂahofﬁghm

ralers.
;TmmChiehorRobbchbithccordinc

o tradition, Chich was an evil ruler who brought
down the great Hsia Dynasty. Robber Chih led
a2 band of nine thousand criminals; legend has it
dhar Confucius once tried in vain to reform him.
4+ The caregory of gentleman (chan txu) repre-
srseemn of thought. The gendeman possesses rec-

rande, benevolence, integrity, honor, and a
pucxper respect for the ancestors and the ntes.

The opyosite of a gentleman is a “petty man”

6. Ch'in’s government was officially anu-
Confucian (see p. 24). Ch’i and Lu were areas
where Confucianism was very influential.

7.Yﬂ:dﬁcvimhnguidfmmdcrofd\e
ancient Hsia Dynasty. “The man in the street
anbecamea‘!a'rdmtodwmcmon.fcnmd
tn:naimlla(decmﬁu.thu”aIlmmmy
heYnandShwu"(sunoteZ:bove).
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lence and righteousness and abided by the proper rules and standards. If this isso,  not find it
then benevolence, righteousness, and proper standards must be based upon princi-  To find it p
ples which can be known and practiced. Any man in the street has the essential incapable o

faculties needed to understand benevolence, righteousness, and proper standards, then, that 2
and the potential ability to put them into practice. Therefore it is clear that he Yao aske
can become a Yii. are very un

Would you maintain that benevolence, righteousness, and proper standards are ~ acquires a-
not based upon any principles that can be known and practiced? If so, then evena ~ Once he s
Yii could not have understood or practiced them. Or would you maintain that the  friends. Or
man in the street does not have the essential faculties needed to understand them  sovereign
or the potential ability to put them into practice? If so, then you are saying ;hat the unlovely tl
man in the street in his family life cannot understand the duties required of a father is differen
or a son and in public life cannot comprehend the correct relationship between ruler There
and subject. Bur in fact this is not true. Any man in the street can understand the ~ and man
duties required of a father or a son and can comprehend the correct relationship  ing of the
between ruler and subject. Therefore, it is obvious that the essential faculties needed ~ all day h
to understand such ethical principles and the potential ability to put them into prac- ~ modes of
tice must be a part of his make-up. Now if he takes these faculties and abilities and ~ such is t
applies them to the principles of benevolence and righteousness, which we have  and to
already shown to be knowable and practicable, then it is obvious that he can become ~ line: sucl
a Yii. If the man in the street applies himself to training and study, concentrates his  are all fl
mind and will, and considers and examines things carefully, continuing his efforts  error: su
over a long period of time and accumulating good acts without stop, then he can - but neve
achieve a godlike understanding and form a triad with Heaven and earth. The sage : he is ful
is a man who has arrived where he has through the accumulation of good acts. . cal purp
You have said, someone may object, that the sage has arrived where he has through : seeks on
the accumulation of good acts. Why is it, then, that everyone is not able to accumu- ; ing of t
late good acts in the same way? [ would reply: everyone is capable of doing so, but not ! Ther
everyone can be made to do so. The petty man is capable of becoming a gentleman, ; valor. W
yet he is not willing to do so; the gentleman is capable of becoming a petty man but | duct int
he is not willing to do so. The petty man and the gentleman are perfectly capable of | follow i
changingplaas;thcfactthatt!‘teydonotacwallydowiswhatlmeanwhenlsayi follow t
that they are capable of doing so but they cannot be made to do so. Hence, it is cor- |  if they
rect to say that the man in the street is capable of becoming a Yii but it is not neces- . are not
sarily correct to say that he will in fact find it possible to do so. But although he does  the wo
not find it possible to do so does not prove that he is incapable of doing so. this-is
A person with two feet is theoretically capable of walking to every comer of the :  honor
earth, although in fact no one has ever found it possible to do so. Similarly, the arti-  and re
san, the carpenter, the farmer, and the merchant are theoretically capable of exchang-  your o
ing professions, although in actual practice they find it impossible to do so. From  way o
this we can see that, although someone may be theoretically capable of becoming | and u
something, he may not in practice find it possible to do so. But although he does |  inferi
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s 15 s?, not find it possible to do so, this does not prove that he is not capable of doing so
princi- ?I'o find it practically possible or impossible to do something and to be capallr:lgc 01:
sential incapable of doing something are two entirely different things. It is perfectly clear
dards, then, that a man is theoretically capable of becoming something else. ‘
at he Yao asked Shun, “What are man’s emotions like?” Shun replied, “Man’s emotions 20
are very unlovely things indeed! What need is there to ask any further? Once a man
ds are acquires a wife and children, he no longer treats his parents as a filial son should.
vena  Once he succeeds in satisfying his cravings and desires, he neglects his duty to his
2t the friends. Once he has won a high position and a good stipend, he ceases to serve his
them sovereign with a loyal heart. Man’s emotions, man’s emotions—they are very
it the unlovely things indeed! What need is there to ask any further? Only the worthy man
ather is different from this.”
ruler There is the understanding of the sage, the understanding of the gentleman
1 the and man of breeding, the understanding of the petty man, and the understand-
ing of the menial. He speaks many words but they are graceful and well ordered;

ship
eded  all day he discourses on his reasons, employing a thousand different and varied
srac- modes of expression, and yet all that he says is united around a single principle: |
and such is the understanding of the sage. He speaks little but what he says is brief |
have  and to the point, logical and clearly presented, as though laid out with a plumb |
ome line: such is the understanding of the gentleman and man of breeding. His words

shis  are all flatrery, his actions irresponsible; whatever he does is shot through with

ors  error: such is the understanding of the petty man. His words are rapid and shrill

can . but never to the point; his talents are varied and many but of no practical use;

age : he is full of subtle distinctions and elegant turns of phrase that serve no practi-

. cal purpose; he ignores right or wrong, disdains to discuss crooked or straight, bur

ugh i seeks only to overpower the arguments of his opponent: such is the understand-

nu- 4 ing of the menial.

not ! There is superior valor, there is the middle type of valor, and there is inferior

an, .: valor. When proper standards prevail in the world, to dare to bring your own con-

but | duct into accord with them; when the Way of the former kings prevails, to dare to

:of{ foﬂowinsdictates;tomﬁxsetobowbefomthendaofadisorderedage,toreﬁ:set:o

say | follow the customs of the people of a disordered age; to accept poverty.and ha-rdsblp

or- | if they are in the cause of benevolent action; to reject wealth and eminence if they

oS- " are not consonant with benevolent action; if the world recognizes you, to share in

s the world’s joys; if the world does not recognize you, to stand alone and without fear:

this-is superior valor. To be reverent in bearing and modest in intention; to value
e . honor and make light of material goods; to dare to promote and honor the worthy,
i. ' and reject and cast off the unworthy: such is the middle type of valor. To ignore

your own safety in the quest for wealth; to make light of danger and try to talk your

g—

m  way out of every difficulty; to rely on lucky escapes; to ignore right and wrong, just
g | and unjust, and seek only to overpower the arguments of your oppenents: such is
- inferior valor. . . .
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John Winthrop, "A Model of Christian Charity” (1630)

God almighty in His most holy and wise providence hath 59 disposed
of the condition of mankind, as in all times some must be rich, some
poor, some high and eminent in power and dignity, others mean and

in subjection.

Reason: First, to hold conformity with the rest of His works, being
delighted to show forth the glory of His wisdom in the variety and
difference of the creatures and the glory of His power, in ordering all
these differences for the preservation and good of the whole.

Reason: Secondly, that He might have the more occasion to manifest
the work of His spirit. First, upon the wicked in moderating and
restraining them, so that the rich and mighty should not eat up the
poor, nor the poor and despised rise up against their superiors and
shake off their yoke. Secondly, in the regenerate in exercising His
graces in them, as in the great ones, their love, mercy, gentleness,
temperance, etc., in the poor and inferior sort, their faith, patience,

{ Page

obedience, etc.

Reason: Thirdly, that every man might have need of other, and from
hence they might all be knit more nearly together in the bond of

brotherly affection. From hence it appears plainly that no man is
made more honorable than another, or more wealthy, etc., out of any

particular and singular respect to himself, but for the glory of his
creator and the common good of the creature, man.

FM(} ?3 QUQJFQ ond ‘Eﬂ(?tmn

Thus stands the cause between God and us. We are entered into
covenant with Him for this work, we have taken out a commission, the
Lord hath given us leave to draw our own articles we have professed
to enterprise these actions upon these and these ends, we have
hereupon besought Him of favor and biessing. Now if the Lord shall



n peace to the place we desire, then

hath He ratified this covenant and sealed our Cqmmf§5{0”- [af"d] will

expect a strict performance of the articles contame:-:d in it, but if v;e .

shall neglect the observations of these articles which are the ends w

have propounded, and dissembling with our God, sha}l fall ‘to

embrace this present world and prosecute our carnal intentions
sterity, the

seeking great things for ourselves and our po Lord w_ﬂf
surely break out in wrath against us, be revenged of such a perjur ed

people, and make us know the price of the breach of such a

please to hear us, and bring us i

covenant.
Now the only way to avoid this shipwreck and to provide for our
posterity is to follow the counsel of Micah, to do justly, to love mercy,
to walk humbly with our God. For this end we must be knit together in
this work as one man, we must entertain each other in brotherly
affection, we must be willing to abridge ourselves of our superfluities
for the supply of others' necessities, we must uphold a familiar
commerce together in all meekness, gentleness, patience, and
liberality, we must delight in each other, make others' conditions our
own, rejoice together, mourn together, labor and suffer together,
always having before our eyes our commission and community in the
work, our community as members of the same body So shall we keep
the unity of the spirit in the bond of peace. The Lord will be our God
and delight in all our ways, so that we shall see much more of His
wisdom, power, goodness, and truth than formerly we have been

& is among us,
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acquainied wiih. VWe shaii find that the
when ten of us shall be able to resist a thousand of our enemies,

when He shall make us a praise and glory, that men shall say of
succeeding plantations, the Lord make it like that of New England.
For we must consider that we shall be as a city upon a hill, the eyes
of all people are upon us. So that if we shall deal falsely with our God
in this work we have undertaken and so cause Him to withdraw His
present help from us, we shall be made a story and byword
throughout the world, we shall open the mouths of enemies to speak
evil of the ways of God and all professors for God's sake, we shall



shame the faces of man

y of God's worthy servants, and cause thei
prayers to be turned int 3

th . O curses upon us till we be consumed out of
© good land whither we are going. And to shut up this discourse

with that exhortation of Moses, that faithful servant of the Lord in His
last farewell to Israel, Deut. 30., Beloved there is now set before us
life and good, death and evil, in that we are commanded this day to
love the Lord our God, and to love one another, to walk in His ways
and to keep His commandments and His ordinance, and His laws,
and the articles of our covenant with Him that we may live and be
multiplied, and that the Lord our God my bless us in the land whither
we go to possess it. But if our hearts shall turn away so that we will
not obey, but shall be seduced and worship other Gods, our
pleasures, our profits, and serve them, it is propounded unto us this
day we shall surely perish out of the good land whither we pass over
this vast sea to possess it. Therefore let us choose life, that we, and
our seed, may live, and by obeying His voice, and cleaving to Him, for

He is our life and our prosperity.




